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In setting themselves apart from the rest of the
world the Puritans who settled New England in 1630 were
not unique. Many such groups preceded and followed them
in this approach to creating a new religious life style.
From Roman Catholic monks to German Anabaptists to the
Pilgrims at Plymouth, the precedent had been set. And
the New England Puritans were certainly not unique from
the standpoint that their experiment was in a constant
state of tension. Puritanism was born in tension in
seventeenth-century England and continued in such a
state in the New World because of conflicts between
differing pious factions and between those concerned
with maintaining the New England orthodoxy and those who
had no such concern. These tensions eventually caused the
New England Puritan state to decline, thus losing its
importance as a viable and powerful force presenting a
strict brand of reformed theology for others to follow.
It is the contention of this writer that it is
impossible for any society, especially a religious one,
to exist without tension involved in the founding, growth,
and eventual decline of that society. The mind of man is
too complex, while at the same time being too narrow, to
iv
allow general agreement upon so large an issue as his
relationship to God and to his fellow man. The mind of the
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The New England Puritans who settled in Massachusetts
in 1629 were the product of the Reformation as experienced in
England. They struggled with Catholicism and Anglicanism for
many years before deciding to move to New England. Moving as
non-separating Congregationalists (not separating from the
Anglican Church, yet rejecting episcopacy), they left the
tensions of being Puritans, or radical Protestants, behind
them only to find more tensions in their new holy state.
When they settled New England they hoped to build a state
that answered to God's call for the development of a new
Israel. The saints were to interpret that call and all
others were to follow in agreement. Tension within the new
state, however, did not allow this to happen.
Some settled in New England because they were separ-
atists. These people, most prominently Roger Williams,
caused a great deal of tension. Some settled there to share
new religious views. The orthodoxy did not welcome these
people, whether they were Antinomian Puritans, Quakers or
Baptists.
Those concerned with more worldly matters, such as
trade, were continuously causing tension within New England
vii
because some became more concerned with their own well-being
as against that of the commonwealth. And others caused
tension because of their interest in modern thought and
literature.
All of these tensions eventually became too much for
the orthodoxy to combat successfully. The opposition from
without grew into opposition from within as many New Eng-
landers began to question the old ways and the manner in
which those ways were enforced.
CHAPTER I
TENSION IN THE GROWTH OF ENGLISH PURITANISM
In 1630 a group of Englishmen left their native
country with the hope of setting up a more godly society
where piety would be their foremost concern. These people,
called Puritans, were steeped in the tradition of reformed
theology as experienced in England. From the works of
William Perkins to the dedication of the Marian exiles,
these Puritans depended on the English puritan tradition to
help guide them through the strenuous days in New England.
Because of this understanding that the Puritans of
New England had of their tradition, it is important for us
to understand the history of Puritanism as it developed in
England, showing the struggles and tensions within Tudor
England and within Puritanism itself.
Pre-Elizabethan
While Henry VIII reigned in England, the Protestant
Reformation began sweeping through the continent of Europe.
Though separated geographically, the people of England were
not spiritually alienated from the continent. The English
followers of the reform movement saw what was happening in
Germany and Switzerland and desired similar reforms in their
1
own country. When the problems between Henry VIII and Rome
(concerning Henry's desire to divorce his wife Catherine)
reached the breaking point, the Protestants felt that by
waiting patiently they could soon help in creating a com-
pletely reformed England. High Anglican authorities had
begun communicating with reformers on the continent and the
people were reading English translations of the Bible. And,
much to the delight of all reform-minded Englishmen,
Catholic "superstitions" such as purgatory, the use of relics,
pilgrimages and worship of the saints were being greatly
modified and challenged. It was generally agreed that the
complete abolition of Catholicism in England was only a
matter of time.'
The rejoicing over a reformed England was, however,
quite premature. The reformers either did not realize or
had refused to admit the fact that Henry's split with Rome
was a political and personal split, not a deeply spiritual
or theological one. Henry had allowed the Protestant move-
ment to progress in England as long as it was of benefit to
the Crown and his power. However, when he sensed a growing
displeasure among the people with the reformers, he began to
back off, being aware of the dangers of not following public
opinion. It appears that the people of England were blaming
many of their troubles on Henry's Protestant advisers and
IM. M. Knappen, Tudor Puritanism, A Chapter in the
History of Idealism (Chicago: University of Chicago Piss,
, pp. 51-52.
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Henry, always the politician, did not hesitate to restrain
Protestant thought and influence in England.2
Concerning theology and Church policy, Henry's own
religious views were closer to that of Roman Catholic ortho-
doxy than to Protestant doctrine. A good example of this
was the doctrine of transubstantiation. Here, and in most
other doctrines, Henry completely fell in line with
traditional Roman Catholicism and he executed anyone who
openly opposed his religious views and decrees.
3 Soon
Henry saw to it that the only differences between the Roman
Catholic Church and the Anglican Church concerned the
abolition of monasticism and the authority of the Pope. As
king, Henry took upon himself the supreme head of the Church
of England.4
This sudden change of events relocated the Church of
England very near the Roman Catholic Church in theology and
practice. Many anti-reform actions were pushed through
Parliament by Henry under the title "Act of Six Articles,"
better known to the Protestants as "the whip of six strings."





4Harris E. Harbison, The Age of Reformation (Ithaca,
New York: Cornell University Press, 1nS), p. 71.
Sknappen, Tudor Puritanism, p. 27.
4
There remained, then, three avenues for English
Protestants to take. Most of them accepted the Anglo-
Catholic attitude, compromised many of their beliefs and
stayed in England as supporters of the official church.
Some, however, refused to compromise and were executed.
Others, also unwilling to compromise, fled abroad and were
welcomed in Switzerland and Germany.6 It was during this
period of self-exile that the Protestants from England saw
the Anglican Church as their immediate enemy. As Protestants
they had quite naturally considered the Roman Catholic
Church as the promoter of evil doctrine and religion, and
they now dedicated themselves to attacking the vestiges of
Roman Catholicism still remaining within the Anglican
Church.7
This period in the history of the English reform
movement was most important for two reasons. One was that
these Protestants had gained a new perspective concerning
their position as English Protestants. Their initial foe
had been partially defeated by their king when Henry ha'
broken with the Pope. It had been the tension between Roman
Catholicism and Protestantism that they had known up until
the middle of the sixteenth century. However, with the new
problems presented them by Anglo-Catholicism, they realized
that they were now forced to live in a new state of tension.
°Ibid., pp. 55-57.
7Ibid., p. 65.
It was this new state of tension, created by their attempts
to instill a deep sense of piety within the Anglican Church,
that confronted English Protestants up to 1630 and beyond.
Those Protestants most concerned with this tension became
known as Puritans.
The second important aspect concerning this time was
that it signified a warning for similar happenings in the
future. Protestants, especially those most zealously
committed to reform, would be forced to withstand more
suppressions, executions and exiles. Englishmen under
Henry VIII had felt the first tension between those con-
cerned with religious piety and those concerned with an
orderly and episcopal Anglican Church. The generations to
follow would feel the tension as it alternately eased and
heightened through the years.
Following the death of Henry, Edward VI came to the
throne. English Protestants returned to their country with
the assurance that Edward was sympathetic to their cause.
Soon previously banned writings of Protestant persuasion
were flooding the countryside and continental reformers were
entering England to preach their brand of religion. Edward
made attempts to keep the peace between Roman Catholics and
Protestants, who were now dominating the Church of England,
but his loyalty obviously was with the Protestants. It did
not take long for Edward, advised by Protestants close to
him, to abolish transubstantiation and clerical celibacy
from the Anglican Church. Soon a general suppression of
6
Roman Catholicism was accomplished in England as the Anglican
Church became more and more Protestant.8
It appeared to the most zealous of Protestants, whom
we may call early Puritans, that with a bit more time they
could make England a completely reformed state. They believed
they had the support of an international reform movement
dedicated to similar religious ideals. And, although they
were not yet organized into a movement, the enthusiastic
following that was developing around the Puritan preachers
was producing a steady drift awa,' from Roman Catholicism
toward the Protestant faith.
9
These new signs, coupled with
their positive dedication, assured the Puritans of success.
They felt the tension between themselves and their religious
foes was soon to cease with a completely reformed England.
But they were soon to find that their optimism was again
premature.
After a relatively short reign Edward died at the age
of fifteen and was succeeded by Mary. Mary, a Roman Catholic,
aimed at restoring her faith in England as quickly as
possible. This sudden shift in monarchical religious
preference caused a complete reversal of English religious
life. Roman Catholicism became identified with loyalty and
Protestantism with treason. The two parties, overnight,
8Thomas M. Lindsay, A History of the Reformation (New
York: Charles Scribner's Sons, 01317 pp. 359-360.
9Knappen, Tudor Puritanism, p. 102.
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exchanged prison accommodations and political offices. All
of Edward's anti-Roman Catholic laws were repealed and a
wave of persecution aimed at the Protestants followed.
This persecution forced many Anglicans and Protestants to be
imprisoned, exiled or executed.
10
Of those who fled England during this period, most
escaped to Frankfurt, Germany. There they set up an English
community whose major concern was religious order such as
they had admired in Geneva where Calvin lived." It was
during these days in exile that a new tension crept into
English religious life between those concerned with
developing a national church (Anglicans in exile) based on
some reformed thought but acceptable to their fellow
countrymen, and those who favored a strong emphasis on a
belief in Christ's church based on the theology of the
Reformation. The Anglicans felt that most Englishmen,
because they were raised in the Roman Catholic tradition,
would rebel against radical reformed theology. The latter
group included the most zealous reformers, the Puritans.
Their major concern was a radically reformed theology and
practice. A split developed between these two exiled
factions and the Puritans left for Basel and Geneva.
12




introduced a new phase of religious life into England that
would finally lead to greater schism, more exiles, and
eventually a civil war.
Elizabethan Era
8
With the death of Mary and the accession of Elizabeth I
in 1558, the Puritans again re-entered England from exile
with hopes of bringing about a complete reformation there.
As Elizabeth began her reign England was, quite obviously,
in a religious quandary. There were three distinct religious
groups vying for power and the Queen's favor. One group
was the Catholics who had thrived during Mary's reign.
Although they looked now to Philip II of Spain as their
new leader of religious orthodoxy, they wanted to serve
Elizabeth. They compromised their religious practices and
attended the Anglican Church while saying mass at home.
The second group was the Protestants, moderates and
radicals, who followed the theology of Zwingli and Calvin
in varying degrees. They believed a good beginning had been
made in reforming the English Church under Edward. The
exiles and persecutions under Mary had only increased the
zeal with which they set out to reform England. The third
group was the Anglicans, some of whom had been in exile with
the Protestants.
13 This religious group was concerned with
re-establishing the national English Church under the
13Henry Offley Wakeman, The Church and the Puritans
(New York: Longman's, Green, TrTa Co., 18T, pp. 8-9.
9
monarchy. Soon, under Elizabeth, moderate Protestants
joined the Anglicans. This left the radicals, or Puritans,
in greater control of the Protestant movement than before
the exile, for the Protestant leadership once held by the
now departed moderates shifted to the proportionately
larger group of Puritans.
When the Puritans returned to England they were
anxious to reform the Church of England. Because of their
assurance of Elizabeth's Protestant leanings they entered
England with great expectations.14 They hoped that
Elizabeth would agree to a church run by the saints rather
than by a pope or queen. They wanted this authority to be
over the crown and subjects alike. The church authorities
would have control over doctrine, worship regulations,
discipline, morals, marriage and education.15
Their hopes, however, were short lived. Upon returning
to England they were met with the Supremacy Act of 1559
which described the queen as supreme governor over the state
and all "spiritual and ecclesiastical things.”16 Although
she agreed to enough reform to keep the support of most
Protestants, she refused to allow radical Protestants, or
Puritans, to do as they always pleased. In a compromise,
1 4William Haller, Elizabeth I and the Puritans (Ithaca,
New York: Cornell University Press, 1964), p. 8.
15Ibid., p. 2.
1 6David Little, Religion, Order, and Law, A Study in
Pre-Revolutionary England (New Y5717 Harper and Row, I9T7),
p. 82.
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called the "Elizabethan Settlement," she abrogated the
authority of the Pope and, using the power of her office,
named the Bishops of the Anglican Church. The compromise
restored the use of the English Bible and prescribed the
use of English liturgy. But basically the compromise
called only for an outward conformity to the Anglican
Church while allowing peaceable subjects to act and think
as they wished as long as they did so quietly.17
Elizabeth, as head of the Church, cared only for the
maintaining of order and control and the only religious
test she insisted on was the willingness of her subjects to
swear allegiance to herself as the Church's governor. This
concern for practicality rather than doctrine was implemented
in the halfway measures previously mentioned. The only ones
pleased by this were the "moderate" Catholics and Protestants
and the Anglicans. Many Roman Catholics and dedicated
reformers, however, were greatly displeased.
18
With growing concern a group of Protestant reformers
published, in 1572, a manifesto entitled "An admonition to
the Parliament." This manifesto sought to have Parliament
put pressure on the queen to make radical changes in the
government and the national Church. Their great concern for
reformation was, of course, the thrust behind the manifesto.
17
 Haller, Elizabeth I and the Puritans, p. 10.
18William Haller, The Rise of Puritanism (New York:
Columbia University Press, lgnr, pp. 7-8.
11
The manifesto stated, "Nothing in this mortal life is more
diligently to be sought for and carefully looked into than
the institution of religion and reformation of God's
church." It called on Parliament to remove all popish
ceremonies and to rely on scripture only in constructing
religious worship and discipline. Only this would suffice
if God's will was to prevail in England. A party in
Parliament took up the demands and presented them to the
Queen. She quickly refused them.
19
Although the Queen was more favorable to the reformers
than to the Roman Catholics (she had been excommunicated by
the Pope in 1570) she disliked zealots of any sort and
detested the thought of a Presbyterian theocracy which, she
felt, looked to Geneva as a Roman Catholic hierarchy looked
to Rome.2° A monarchy had no room for either.
Although a majority of Protestants stuck with Eliza-
beth, a more radical minority was increasingly bothered by
the halfway measures. Many independent Puritans, who for
many years had been willing to wait patiently for reform in
England, had now grown tired of the frustrations and decided
to unite with their fellows to develop their thought and
propaganda.
21
 It was when they began to do this that they
also began to understand their differences and their
19Haller, Elizabeth I and the Puritans,
p. 21.
21Haller, Rise of Puritanism, p. 9.
13• 1.
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inconsistencies, creating, for the first time, tensions
within Puritanism.
This early Puritan movement was led by ministers, many
of whom were in universities at the time.
22
The goal of
these early Puritan leaders was Augustinian and Calvinistic.
They hoped to establish a City of God on earth. To do this
the church was to instruct rulers and subjects, for all were
equal in sin before God. The church was to be made up of
elected elders and ministers with all parishes knit together
in a general assembly drawn from the local parishes. This
type of organization placed the individual minister rather
than a bishop as the recognized authority on matters of
theology, doctrine and morality.
23
From the beginning of the Puritan movement the role of
the minister was important in the growing tension between the
Anglican Church and the Puritans and, eventually, within
Puritanism itself. Although most Puritan ministers maintained
outward compliance with the Anglican Church, they did not
become involved with the church establishment and they
continually sought to evade much of its discipline.
24
,/
--Thomas Cartwright of Cambridge was the most famous
reformer of this time. He saw in scripture, where God
revealed His will, not episcopacy as supported by Elizabeth,
but Presbyterianism as practiced in Geneva. He was expelled
from his position at Cambridge and became a lifelong advo-
cate of Presbyterianism. (Haller, Rise of Puritanism, pp.
10-11).
23Ibid., pp. 11-12.
24Michal Walzer, The Revolution of the Saints (Cambridge,
Mass.: Harvard UniversifT Press, 19651: p. 128.
13
In their desire to meet together, openly or secretly,
the ministers met locally and held study groups, or "prophe-
sayings." These local prophesaying groups had a great
effect on the country. When the ministers got together they
studied Scripture, gave and received criticism of each




The Queen, fearing the spread of the radical theology
espoused in these meetings, ordered the prophesayings
stopped. Elizabeth felt that because they heightened the
zeal for Protestant reform within the people they could only
26
cause trouble for her government. Although she was
successful to some degree in suppressing these activities,
the influence of the Puritan ministers and the growing
importance of their preaching grew.
The practice of preaching, as stated above, was of
primary importance to the Puritans. Their absolute belief in
the importance of the word of God preached to all the people
of England created another tension between the Anglicans and
the Puritans. Said one Puritan: "There is not a sermon
which is heard, but it sets us nearer heaven or hell."
27
Preaching was part of the Protestant theological emphasis on
25Wakeman, Church and the Puritans, pp. 43-44.
26
Ibid., p. 45.
27J. Preston, as quoted in Christopher Hill, Society
and Puritanism in Pre-Revolutionary England (New York:
gaocken Books, 1964), p. 46.
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learning and discussion of religious beliefs rather than
the sacramental and ceremonial aspects of religion as
practiced by the Roman Catholics and the Anglicans. The
Puritans wanted to liberate the people's minds to the
scriptures by preaching, teaching and discussing with them
the word of God. They rebelled against the papal practice
of hiding the scriptures from the people in silence and in
Latin.28 As one of them said, "So then preach as that we
may rather make our people scholars than show ourselves
scholars to the people."
29
The Anglicans, though they worshipped in English,
considered the Puritan preaching habits as much too radical.
30
The Anglicans restricted themselves, on the whole, to short
sermons on the divinely established authority of the Church
and the Crown and for illustrations they drew on sixteenth -
century humanism and the church fathers. They delighted in
word play and their sermons usually alluded to classical,
patriotic and medieval writers.
31
There were many Anglican
ministers, especially bishops, who were known for their lack
of preaching and who placed the Book of Common Prayer much




29Jeremiah Dyke, as quoted in Ibid., p. 56.
30Ibid., pp. 55-56.
31Haller, Rise of Puritanism, p. 22.
32
11i11, Society and Puritanism in Pre-Revolutionary
Ea1lE4, PP. 72-73.
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this conflict of preaching as the difference between "the
words of wisdom" of the Puritans and the "wisdom of words"
of the Anglicans.33
In addition to the conflict over preaching there was
a conflict over the number of ministers assigned to each
county. Whereas the Puritans wanted a minister in each
parish, the Anglicans felt that four or five ministers to a
county was more than enough. Elizabeth disapproved of too
much preaching and ridiculed the Presbyterian idea of a
preacher in every pulpit. Unchecked preaching would be the
result of too many preachers and Elizabeth felt this might
stir the "vulgar sort" or the common man to anarchy. For
Elizabeth and her bishops it was better to have only a few
ministers to a county who would be "honest, sober, and wise
men, and such as can read the Scriptures and Homilies well
unto the people."34
Two writers, Edmund Spenser and John Milton, expressed
the growing concern over the laxity practiced in the Angli-
can ministry towards the Church and the people. Spenser
wrote in his work, "Shepard's Calender":
These faytours little regard their charge,
While they, letting their sheep run at large,
Passen their time which should be uparcly spent,
In lustibede and wanton merryment.'
33
Haller, Rise of Puritanism, p. 23.
34Queen Elizabeth I, as quoted in Hill, Society and
Puritanism in Pre-Revolutionary England, p. 46.
35
Edmund Spenser, "Shepard's Calender," as quoted in
Wakeman, The Church and the Puritans, p. 57.
And Milton was later to write,
This is the root of our mischief. How can it
be but ever unhappy to the Church of England
while she shall think to entice men into the pure
service of God by the same means that were used
to tempt our Savior to the service of the devil,
by laying before him honor and preferment?36
It is obvious that the role of the minister was
of prime importance to all Puritans. These ministers
had become the leaders of the reform movement and,
according to their doctrine and their personality, they
quickly gathered local followings to their own brand of
Puritan theology. It was at this point that Puritanism
began to face inner tensions caused by the differing
theologies and personalities of individual ministers.
The fact that this problem arose came as some-
what of a surprise to the Puritans. They felt that
scripture gave a rule to be followed in all aspects of
one's life, including the organization of church and
state. And they felt that when the truth of the scrip-
ture was brought to bear upon man's conscience by the
force of reason, man would naturally agree on what that
truth was.
The fact was, however, that scripture worked
on men of "uncritical minds, lively imaginations,
differing temperaments and conflicting interests," and
proved to be a divisive rather than a unifying force.
36John Milton, "Animadversions," as quoted in
Wakeman, The Church and the Puritans, p. 59.
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Men, searching the scripture, fell in love with their own
ideas, espoused dreams they based on their understanding of
scripture, and collected their own bands of followers.
37
When this began to happen the Puritan movement took on
two different appearances. Although it is difficult to
generalize about the make-up of these groups, there did
develop another basic religious governmental system within
Puritanism that challenged Presbyterianism. The new group,
led by zealous ministers with a new and absolute theology,
may be classified as Independents or Congregationalists.
Unlike the Presbyterians, these people cared little for
national politics. Their concern was for the spirit of the
individual, one who would be free to act in his religious
pursuit without the hindrance of any organizational hierarchy.
A Congregationalist said of Presbyterianism, "...for presby-
ter is but old priest writ 1arge."38 They wanted only to
gather around themselves those who believed just as they did,
with no authority over them to restrict their expressions of
religious belief.
Puritanism had split into two camps. The Presbyterians,
on the whole, stayed within the Anglican Church and continued
their efforts at reform. From this group there evolved the
Independents, or Congregationalists, who sought to limit
church membership strictly to approved "saints" and allow
37'Haller, Rise of Puritanism, p. 14.
38Wakeman, Church and the Puritans. p. 47.
same dream.
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greater freedom to individual ministers and congregations.
From this latter group there formed more separatist groups,
each finding something wrong with every other sect. The
original energy of Puritanism had come from the independence
of the individual ministers.39 But as Puritanism grew, it
attracted a larger number of imaginative, idealistic, and
self-centered dreamers who, drawing on the same source,
found different methods of striving for essentially the
40
With England now abounding with several new Protestant
sects, all of them growing more obvious in their hostility
toward both the church and the state, Elizabeth decided to
act. She was determined to suppress those Puritans who did
not openly and enthusiastically support the Church of
England. The sign of acceptance was the endorsement of an
oath vowing to support the Church of England. Archbishop
John Whitgift was given the duty of having the non-conformists,
whether they be Presbyterian or Independents, imprisoned and
executed. Most Presbyterians temporarily aligned themselves
with the authorities, for they were confident that upon
Elizabeth's death they would be able to achieve their goals.
They could wait a while longer. Most Independents, however,
zealously conscientious, had to leave England.
41
Many of
39Haller, Rise of Puritanism, p. 16.
40
Ibid., p. 174.
41 •Ibid., p. 16.
19
them went to Holland and later some from this group left for
Plymouth.
As the reign of Elizabeth came to a close it was clear
that Puritanism had lost the battle with the English Church
and government. It had been unsuccessful in implanting
reform theology in the Church and it had even been unsuccess-
ful in maintaining a consistent reformed theology within its
own ranks. The zealous attempts at reform had been beaten
back and this same zealous spirit had created new and
irreparable schisms within Puritanism. Thus, English Puri-
tanism was unable to reform the Anglican Church. It spent
its energy during more than half a century of preaching and,
under the power of the pulpit, almost destroyed its
importance as a movement with new and diversified expressions
of religious and social behavior.
42
Puritanism, however, was not completely defeated.
Although the situation did appear to be desperate because of
the strong position of the Anglican Church and the fragmen-
tation of the Puritan movement, those years of preaching and
teaching to the English people were not unfruitful. Over
that period of years the literature of the Puritans and the
determination of the Puritan minister had brought many people
into the Puritan fold, though they were somewhat silent in
their practice for fear of persecution. Also, despite the
tension within the Puritan movement there remained a basic
42Ibid., p. 15.
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essence of Puritan thought that could not be destroyed.
Based primarily upon their complete dependence on the Bible
and their mutual hatred of episcopacy, the Puritans were
set to take the initiative in reforming England whenever
the opportunity arose. People from all walks of life had
joined the Puritan movement toward the end of Elizabeth's
reign. When she died, after ruling for over forty years,
there were more Puritans anxious to reform the Church of
England than when she began her rule.
43
Could they, however,
overcome their tensions in this pursuit?
Post-Elizabethan
When James I came to the throne in 1603 the Puritans
felt confident that he would be in favor of church reform.
This hope, as in the early days of Elizabeth's reign when
there were similar hopes, was soon diminished.
44
Although
James had been raised in the Calvinist tradition, he found
little sympathy with the Puritans in their attempts at
instilling Presbyterianism in England. He had learned
enough Calvinism to know that Presbyterianism and monarchy
did not mix. He stated that "Presbyterianism agreeth with
monarchy as God and the Devil."45
Convinced that he must continue in the tradition of
Anglicanism as practiced by Elizabeth, James attached himself
43Haller, Elizabeth I and the Puritans, p. 37.
44Wakeman, Church and the Puritans, p. 62.
45James I, as quoted in Ibid., p. 72.
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closely to the traditional Anglican Church. He thought
little of reform.
46 Those ministers who refused to accept
the ceremonies and trappings of the English Church were
forced to give up their parishes. Although some three
hundred did give up their ministries, some leaving the
country, most Puritan ministers and laymen complied with
the orders while continuing to teach the Puritan doctrines.
Such men as William Perkins, John Preston and Richard Sibbes
were leaders of those who stayed and compromised their
religious practices. These men were not so concerned with
governmental abuses, economic abuses or political doctrine.
But, unlike the Congregationalists, who also disavowed
political concerns, they were still dedicated to Presby-
terianism. They were dedicated to Biblical adherence and
what it taught of election, grace, and man's duty on earth.47
The Puritan preachers continued to preach and the more
checks that were placed on their activities the more people
they found to join them in worship and in preparation for
the ministry.48
This conflict between Puritan and Anglican that was
experienced during the reign of James caused, as in the past,
tension between Puritan and Anglican and within the ranks
of Puritanism. As more restrictions were put on Puritan
4bIbid., pp. 72-73.
47Walzer, The Revolution of the Saints, pp. 57-58.
48
Haller, Rise of Puritanism, pp. 5I-52.
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worship, some of the zealous reformers began to turn away
from the patient waiting of the compromising Presbyterians
and formed their own independent and separatist movements.
As more people were brought into the fold in the early
days of the seventeenth century the social character of the
Puritan leadership changed from strictly a clergy of com-
moners to one including more lower gentry and upper urban
class. While this change took place in Puritanism, a new
intellectual atmosphere began to control the life of the
Puritan faith as laymen and ministers of the gentry class
dedicated themselves to the Word of God with intense dedi-
cation.
50
These new leaders, such as John Winthrop, Oliver
Cromwell and John Cotton, gathered about them people from
all classes throughout England in their propagation of the
Puritan faith. And as the Anglican suppression increased,
the Puritans, old and new, began to withdraw inwardly away
from England into themselves and their faith to find
happiness and fulfillment.5'
With the accession of Charles I in 1625 the Puritans
became more discouraged in their attempts at reforming the
Anglican Church. In 1627 Charles had a book of common
prayer drawn up that offended the Puritans. It was much
too close to Roman doctrine. Beginning in 1628 Charles
49Ibid., p. 53.




directed his bishop, William Laud, to suppress all Calvinist
preaching.52 As the year 1630 approached, the Puritans,
driven inward in their attempts at expressing their beliefs,
were yearning for a place to live and set up a society ruled
by God's law as they understood it. For many of them England
was not able to provide such an opportunity.
After Charles dissolved Parliament (which had become
increasingly Puritan in makeup) in 1629, the last channels of
opnosition were closed to the Puritans. Passive obedience
was increasingly difficult to practice and the Puritans now
had the choice of continued obedience, radical conspiracy, or
immigration. Some asked, with Thomas Shepard, why fill the
jails "when a wide door was set open of liberty otherwise."53
The wide door was New England.
William Perkins
Before leaving the English Puritan tradition and
moving on to those Puritans who made their way to New England
there is one person who should be discussed. William Perkins
probably had more influence over Puritan ministers and lay-
men than any other person. From him more than anyone they
learned their doctrine and how to put it into practice in
their lives, writings and sermons.
54
In New England Puri-
tanism his influence was most strongly felt through William
52Wakeman, Church and the Puritans, p. 124.
53
Shepard, as quoted in Walzer, The Revolution of the
Saints, pp. 142-143.
54
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Ames and John Cotton. These two, Ames in exile in Holland
and Cotton in Massachusetts, played a formative role in the
development of the thought and life of the colonists.
Perkins' theology was basic Calvinism. He said, "So
God created man rich in all blessings, put him into the
palace of the world" but "now man by sin fell, not only
spent all his riches. . .but also set his house on fire.
Man can be restored to order only through an overeigning act
by God himself."
55
And that act was in the life and death of
Jesus Christ. It was in Christ that men were elected, or
predestined, by God to obedience. He who is chosen becomes
a member of a new order headed by Christ. The church, where
men may participate in Christ's conformity to God's law, was
to be the force behind that order.56
This concept was to have much importance for the New
England Puritans, for they were all eager to build and
participate in that new order. Straying perhaps from
Calvinism, Perkins emphasized good works and striving to
act perfectly as a standard for Christian life.
57 This
concept was to cause great tension within the lives of
later Puritans, especially those attempting to create a pure
society in New England. They desperately wanted to attain
SS Perkins, as quoted in Little, Religion, Order and
Law, pp. 108-112.
56Ibid., p. 109.
57Larzer Ziff, The Career of John Cotton (Princeton,
N. J.: Princeton University Press, 1972), p. 19.
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perfection in their new society, but they knew they never
could.
For Perkins, man's conscience is the center of his
existence insofar as it is the center for the reception and
existence of God's order. As men would unite in their
attempt to build the new holy society, with the church as
the foundation, individuals would voluntarily participate
and obey God's order to show that they were of the elect.
Each man must struggle to become "a free man of heaven and
never rest till he know he be."
58 But because men are
different they approach this struggle with some degree of
free choice. Perkins said that this free choice was
regulated by man's conscience which he felt had a common
regulator in God.
Now the courts of men and their authorities
are under a conscience. For God in the heart of
every man hath erected a tribunal seat, and in
his stead hee hath placed. . .conscience itself,
who therefore is the highest judge that is or can
be under God. . .59
It was with this understanding of the commonly held, yet
individually owned conscience, that the Puritans in New
England built their government and society.
As we shall see, however, the individually owned
conscience often came into conflict with the "commonly
held," or official, conscience. Great tension was
brought into focus by this, especially concerning the
58





cases of Roger Williams and Anne Hutchinson.
Perkins felt the magistrates had a mandate from God
to enforce the laws rigorously. They were to act as the
societies' conscience. It was the job of the magistrates
to "drive men in the direction of election toward a conscience
and will that are voluntarily obedient to God."
60
Although
realizing the magistrates could force no one to believe,
Perkins believed it was their job to "compell them to come
to our assemblies to hear the word, and to learn the grounds
for true religion..."
61 Here we see an early indication of
the inherent tension involved within Puritan society. The
New England Puritans knew that a man could not be forced to
believe because that was willed only by God. But they
attempted to force their religious conformity on others with
threats of exile and death.
The New England Puritans, closely aligned with the
Puritan tradition of their homeland, struck out for the shores
of Massachusetts with their faith, their Bible and the
writings of Puritan fathers such as William Perkins in the
hope of building a new holy society. As they departed they
were following the words of Perkins who wrote, "...it is not
sufficient to say all these [creeds, Lord's Prayer, Ten Com-
mandments] without book unless ye can understand the meaning




of the creed, of the Lord's prayer, by applying them
inwardly to your hearts and consciences, and outwardly to
your lives and conversations."62
Conclusion
In this chapter the growth and development of English
Puritanism has been discussed. From its birth in the
Reformation, as experienced in England, to its eventual
decline in England and America in the eighteenth century,
Puritanism was one continuous movement. Many would disagree
with this analysis, saying that Puritanism came much later
than the Reformation. However, this writer maintains that
while it is true that the term "Puritan" was not coined until
the seventeenth century, the movement of what became known
as Puritanism was begun much earlier. Indeed, it is correct
to say that the early part of the sixteenth century (when the
excitement of the Reformation hit England) saw many zealous
members of the English refolm movement prepare the way for
Puritanism. These individuals were the early Puritans.
The fact that they and their thoughts were not branded
"Puritan" until a later time makes them no less important in
the Puritan movement.
The years of struggle, victory and defeat hardened
Puritanism's strongest leaders and drew many others into this
62William Perkins, from a letter entitled, "All Ig-
norent people that desire to be Instructed," as quoted in
H. C. Porter's Puritanism in Tudor England (Columbia, S. C.:
University of South Carolina 157iTi", 1971), p. 279.
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new religious expression. As Puritan intolerance with
Anglo-Catholic practices grew, so also did oppression
against the Puritans. But, in spite of this oppression,
Puritanism continued to grow. Although this growth was at
times limited by forced exile, death by execution, and
clandestine activities, Puritanism continued its march
forward. And in this march forward the tensions between
the Puritans and the Anglicans were great.
As the years passed and Puritanism increased in size
and importance, it was perhaps inevitable that differences
would develop within the movement itself. Would Presby-
terianism remain as the dominant attitude in Puritanism,
as those close followers of John Calvin hoped, or would the
upstart Congregationalists and Separatists change this?
What developed, of course, was a split movement. Most of
the Presbyterians compromised some of their personal
beliefs and stayed in England. The Congregationalists,
however, had a more difficult time compromising and many
fled England. Some went to Holland and others went to
America. Many, though not all, of these Congregationalists
became separatists and completely abandoned the Anglican
Church.
These internal frictions caused long-lasting tensions
within the Puritan movement itself. These tensions, coupled
with the already existing tensions between Puritans and
Anglicans, made life for the dedicated Puritan a difficult
one. With the help, however, of such leaders as William
29
Perkins and William Ames, the movement continued on an
important and greatly influential path. Whether they were
in England, Holland or, of more interest to us, America,
the Puritans approached their destiny with the assuredness
that God was with them. And although their hopes of building
a more Godly society were hampered by the above-mentioned
tensions, they never really doubted that they would succeed.
CHAPTER II
PREPARING FOR NEW ENGLAND
All English Puritans had to contend with the inherent
tension of being a Puritan in England. Such descriptions as
"illiterate, morose, melancholy, discontented, crazyed sort
of men, not fit for human conversation" were given to the
Puritans. As early as 1619 John Winthrop wrote, "All
experience tells me, that in this way there is least companie,
and those who doe walk openlye in this way shalbe despised,
pointed at, hated of the world, made a byword, reviled,
slandered, rebuked, made a gazing-stock, called Puritans,
nice fools, hipocrites, hair-brainde fellows, rashe, indis-
creet, vain-glorious, and all that naught is."2 Puritan
women were especially ridiculed in popular writings as
hypocrites who overflowed so much with Biblical scripture
that they would "spill" it on every occasion.
3
For the Puritan there was no escape from the torment
of his fellow Englishmen. It is no wonder that some Puritans
'Alice Morse Earle, Margret Winthrop (New York: Charles
Scribner's Sons, 1895), p. 118.
2John Winthrop, as quoted in Ibid.
3D. B. Rutman, "my Beloved and Good Husband," American
Heritage, Volume 13 (1961-62), p. 25.
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looked for a better means of expressing their faith than they
had experienced in presbyterianism, which had accomplished
little in the way of advancing Puritanism in the English
Church and society as a whole.
With this new search for a more effective reformed
movement, many Puritans began to develop a reformed thought
that centered itself around three major issues. One issue
dealt with the restriction of church membership to the elect,
or the saints. Another concerned the autonomy of the
individual congregations, i.e. the assuredness of a strict
congregationalist or independent church polity.
4 
The third
issue concerned the relationship between the Puritans and
the Church of England.S
A general understanding of these issues was agreed upon
by all of those going to New England in 1629 to set up the
Massachusetts Bay Colony. Those going to New England spent
the years immediately preceding the founding of the colony
in formulating, implementing and defending these ideas. In
striving for these ideas, however, there were tensions the
Puritans had to face. The greatest of these was caused by
the third issue mentioned above. Some non-separatists had
increasingly found comfort in the congregationalism of the
separatists but not with separatism itself. They would leave
4Perry Miller, Orthodoxy in Massachusetts, 1630-1650
(Gloucester, Massachusetts: eter Smith, 1965), T7-77.
SIbid., p. 75.
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England but remain within the Church of England. This
relationship between the Puritans and the Church of England
created great tension within each individual Puritan and
between the Anglican Church and Puritanism. How could they
convince England and, indeed, themselves that they were not
separatists?
Non-Separatist Congregationalism 
Those who left Presbyterianism in favor of Congrega-
tionalism, while not abandoning their defense of the Church
of England, became known as non-separating congregationalists.
This movement, begun during the reign of James I, had such
prominent leaders as Robert Bradshaw,
Cotton and, most importantly, WIliam
Paul Baynes, John
Ames.6 One non-sepa-
rating Congregationalist said that a church was supposed to
be "a particular Congregation being a spiritual perfect
Corporation of Believers, and having power in it selfe
immediatly from Christ to administer all Religious means of
faith to the members therof."
7 
Only by a free and mutual
consent of believers joining together in a covenant, thus
living as members of a holy society in all religious duties,
could a church truly follow the practice of worship as shown
by Christ and the Apostles in scripture.8
This type of church organization made two important
6Perry Miller, Orthodoxy in Massachusetts, pp. 75-76.
7




shifts from Presbyterianism. The first was that a church
was made up only of the elect, or outwardly showing
Christians. The second shift was that with such a congre-
gational alignment each congregation was, in itself, a
church receiving its orders directly from God with no ties
to any national institution or organization.
9
The only
relation between churches was to be a spiritual relation
where congregations could help each other by "watching one
over another."
10
But how could a Puritan practice this non-separating
Congregationalism, i.e. where did the Church of England fit
into this type of Congregationalism when the two seemed to
be working for opposite goals in church polity? There were
experiments within England and Holland before the decision to
go to New England was made. William Ames went to Holland in
the most notable attempt there. And in England John Cotton
attempted an interesting experiment in this approach to
Puritanism. Cotton, while maintaining his position as
minister in a local parish, identified the elect in his
congregation and brought them together in a tight inner
group, thus creating a congregation within a congregation.
By doing this the elect avoided the offensive Anglican
9Thomas Jefferson Wertenbaker, The Puritan Oligarchy 
(New York: Charles Scribner's Sons, igT7), p. 26.
1°William Ames, A second manuduction for Mr. Robinson
(1615), (Xeroxed, University ofMichigan Li5FirrgeTVTEFF):
p. 32.
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ceremonies and Cotton was able to administer the sacraments
to truly qualified saints. They entered into a separate
covenant with God and with one another but did not break
their ties with the Anglican Church.
11
However, it was
seen by Cotton and his followers that this approach was not
realistic on a national level. The experiment was closely
watched by the authorities and, although Cotton was never
forced to leave his pulpit, he was constantly called upon to
use his best diplomatic and scholarly skills in maintaining
the "congregation within a congregation."
12
John Cotton and his fellow non-separating Congrega-
tionalists would not leave the Church of England, no matter
how corrupt it appeared. They felt that in both its theology
and its effect on society it was not beyond repair. Leaders
such as Cotton and John Winthrop felt that bits of religious
truth were evident in the Church of England. And, because
of these bits of truth, the Church was worth saving. To leave
the Church of England would be to deny Christ and his action
through it.13
There was one other important reason why these Puritans
did not want to separate from the Church of England. To
separate from the Church was an attempt to escape from sin.
11
Larzer Ziff, The Career of John Cotton (Princeton,
New Jersey: Princetoii—UniVi7;ity Press, 1962), p. 49.
12
Ibid.
13Edmund S. Morgan, The Puritan Dilemma (Boston: Little,
Brown and Company, 1958), p. 31.
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The non-separting Congregationalists knew that in merely
separating from obvious corruption (English society and
the Anglican Church) one did not escape sin. To stay within
the Church of England was to recognize that all men were
brothers in sin. They knew that there was no escape from
the evils in life such as the separatists in Holland and
Plymouth tried to find. 14
In addition to their loyalty to the Church, the non -
separating Congregationalists were supporters of the English
government. They subjected themselves to government rules
and did not rebel against unjust acts. This was so even
when Puritan ministers were dismissed from their positions
because of their non-conformity. For them a king or magis-
trate
to be
backs on the people of
the state in search of
thought of a religious
was ordained by God to rule and his authority was not
denied.15 The separatists, they felt, had turned their
England when they left the Church and
a religious utopia. Although the
utopia was appealing, the non-separa-
tists could not seriously consider leaving their mother
church and country.16
One tension, therefore, within the non-separating
Congregationalists was that of staying in an evil society
without being part of it. They had decided that they would
14 Ibid., pp. 31-32.
15Perry Miller, Orthodoxy in Massachusetts, pp. 93-94.
16.
dmund Morgan, The Puritan Dilemma, p. 30.
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participate in the evils of that society to the least
degree possible.
17
 And yet, because they had not given up
on the Church these Puritans maintained their hope of
purifying the Church of England of unregenerate members,
heretical ministers and unwanted ceremonies and bishops.
It is at this point that we see what was perhaps the
greatest internal tension within the non-separating Congre-
gationalists. On the one hand they realized, intellectually,
that all men were sinful and there was no escape from sin
into any religious utopia. Their theology told them this
and they intellectually understood it. Yet, at the same time,
they were determined to purify the Church of England by
ridding it of unregenerate members and Roman trappings. It
was this inner tension that the Puritans were forced to live
with while in England and throughout their experiment in the
American wilderness. The passions of a zealous faith were
continually in battle with the intellectual understanding of
that faith.
These Puritans had to defend their staying within the
Anglican Church (thus accepting man's limitations), while
at the same time feeling compelled to oppose the theological,
political and liturgical practices of that church. They also
had to constantly remind themselves that they would never be
able to accomplish exactly what they wanted, for man is




A partial answer to this came with the formation of
the Dorchester Company. Begun in 1623 as a New England
fishing industry, it was taken over in 1627 by a group of
men who set up a plantation in New England in hopes of
making a profit from its production. Finally, in 1629, a
new charter was granted to the company, which, after a few
changes in name, became known as the Massachusetts Bay
Company.
18
 The company members, many of them Puritans,
soon discovered that the charter had neglected to specify
where the assembly meetings for the company were to be held.
After some debate it was decided to remove the entire
company to New England.
19 
The plans for settling in New
England were to revolve around godly concerns. They stated
that "the propagating of the Gospel is the thing we do
profess above all to be our aim in settling this Plantation."20
And, because the King had approved of the charter, this
action could be taken without officially separating from
the Church or the state.
As preparations were made for moving to New England
there was great excitement within the ranks of the non-separ-
ating Congregationalists. For the time being they had for-
gotten their limitations as sinners. They planned to set up
18Perry Miller, Orthodoxy in Massachusetts, pp. 102-103.
19
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a new holy society where God's will would be carried out by
a group of people who truly were God's chosen people. There
was no doubt in their minds that they would succeed. They
were not separating from the Church of England but they would
no longer be hindered by it.
21
 The tension between the
intellect and the emotions was eased, but only because the
emotions had temporarily swept away the intellect. And the
tension of living in the Anglican Church while not being
comfortable in it was alleviated. The way was paved and
they could remain loyal, non-separatist Englishmen from a
distance.
New tensions, however, were soon to be felt. Although
the charter enabled them to leave for New England with the
grace of the King, there was still the problem of defending
their position of non-separatism when they were obviously
opposed to so much of what the Anglican Church stood for.
Also, there was a new tension created within the individual
Puritan heading for New England. Was he abandoning his
fellow Puritans and, if so, should he not stay to continue
in his defense of Puritanism in England rather than go to
New England? These tensions were carefully thought through
by two men of enormous magnitude and influence. Through the
writings and actions of William Ames and John Winthrop the
non-separatist Congregationalists found the additional
strength to leave for New England.
21
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William Ames was considered the champion of the non-
separating Congregationalists in England, Holland and New
England.
22 
Although he never went to New England (he died
in Holland in 1633) the colonists there relied on his
theology and his advice in setting up a church of the
"proper variety," i.e., non-separating Congregationalist.
23
In planning and setting up a workable congregational
system the colonists relied heavily on two of Ames's books.
They were Medulla and De Conscientia. De Conscientia was
published in 1630 and was written in part as an apology for
those planning to go to New England. It was especially
helpful because it showed how a group might leave England
for religious reasons without causing separatism or schism.24
Ames said that separatism was unlawful but that to withdraw
from one church to create one more pure was permissible
under certain circumstances. He said, "If anyone either
wearied out with unjust vexations, or providing for his own
edification, or for a testimony against wickednesse, shall
depart from such a Society to one more pure, without a
22William Ames was perhaps the greatest theologian of
his time. He was certainly the greatest Puritan theologian
of the early seventeenth century. He became known throughout
European religious circles through his position as professor
of theology at the University of Franeka in Holland and
through his widely circulated theological works.
23
Keith Sprunger, "William Ames and the Settlement of




condemnation of that church, which he leaves, he is not
therefore to be accused of Schisme or with any sinne."
25
If one views this reasoning closely it appears to suggest
that all one has to do is claim not to be a separatist in
order not to be one. The New England Puritans said they
were not separatists. How could anyone prove them incor-
rect if they did not condemn the Church of England?
To withdraw from the Church of England as a non-
separatist was but a "partiall secession. Howsoever a
totall Sessation or withdrawing with an absolute renuncia-
tion and refection of all communion with that which is the
true church, can by no means lawfully be undertaken."
26
Although the saints may not have complete control over the
Church in England there were a "competent number of good
Chriftians in them" to make up an effectual form of a
visible church.
27
This approach to non-separating Puritanism by Ames
created an ideal between the universal church (Anglican)
and the particular churches (Congregational) wherever the
latter may develop, such as in New England. The concept of
Congregationalism was an inherent condition in man's cove-
nant made with God. And it was the best weapon man had in
2
SWilliam Ames, as quoted in Keith Sprunger, "William
Ames and the Settlement of Massachusetts," pp. 74-75.
26Ibid., p. 76.
27William Ames, A second manuduction for Mr. Robin-_
son, p. 33.
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fighting scandal and wickedness.28
These words by Ames proved to be a great lift to the
Puritans preparing to leave for New England. Admired by all
Puritans and, even though they were not fond of him, by many
Anglicans, the words of this great theologian gave a new
sense of respectability to the New England Puritans. When
John Cotton and Robert Bradshaw had spoken of non-separating
Congregationalism they were too readily identified with the
emotionalism of the non-conforming Puritans to be listened
to with much interest outside the Puritan movement. But
when Ames spoke of the same thing, his reputation as a well-
known theologian gave weight to the words.
29
Before Ames died in 1633 he had considered taking his
family to New England. Cotton Mather said of Ames that he
was "intentionally a New England man, though not eventually
• • "30 His wife and children did go there and no doubt he
would have fit into that society well as one of their local
leaders. Yet, although he did not go to New England, Ames's
influence was felt there for generations to come. Because
of him the New England Puritans were able to start their
difficult endeavor with a clearer conscience and a more
respectable name.
28Keith Sprunger, "William Ames and the Settlement
of Massachusetts," pp. 75-76.
29Ibid., pp. 74-78.
"Cotton Mather, Magnalia Christi Americana, Volume
I (New York: Russell and Russell, 1967), p. 236.
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Even though Ames did not go to New England to help set
up the new Holy Society, the Puritans there did not lack for
strong leadership. By 1629 John Winthrop had become the
spokesman and leader of the English
gationalists. A man's duty to God,
work at his calling and improve his
faithful servant. If this could be
land than in England there was good
non-separating Congre-
Winthrop felt, was to
talents as a good and
done better in New Eng-
reason for leaving. And
with the increasing suppression applied by King Charles and
Bishop William Laud of London, Winthrop grew more and more
certain that England was not the best place to apply his
talents. He had found it increasingly difficult to worship
and live happily in England. He was convinced, furthermore,
that God would soon punish all of England
state into which it had fallen. He wrote
dear wife, I am verily persuaded that God
heavy affliction upon this land, and that
in this same letter he voiced a prophetic
for himself and his fellow believers. He
for the sinful





provide a shelter and a hiding place for us and ours, as Zoar
for Lott."32
When the Massachusetts Bay Company decided to go to
New England its members quickly named Winthrop as Governor
3IJohn Winthrop, as quoted in D. B. Rutman, "my Beloved
and Good Husband," p. 27.
32Ibid.
43
of the General Court of the Company, which was to act as the
colony's governing assembly. Aside from having to work out
practical problems involved in such an undertaking, Winthrop
continued to act as a spokesman for the group in justifying
their departure.
The first problem he faced was to help others overcome
a tension that he had struggled with and overcome. This was
the concern that many had about deserting their fellow
Puritans by going to New England. One Puritan who elected
not to leave England told Winthrop, "The Church and common
welth heere at home, hath more need of your best abyllitie
in these dangerous tymes, than any remote plantation."
33
But Winthrop was able to convince himself and others that it
was better to raise a new church where one did not exist
rather than to labor in bettering an old one. It was his
hope that the purity of the new church in the New England
wilderness might spread back to England.
34
One other problem he faced concerned the sensitive
question of separatism. Winthrop and other Puritan leaders
had to dispel what appeared to be the obvious inference that
they were separatists. They were aware that they appeared
as separatists to many, and, although they never could com-
pletely lose this image, their insistence, by Winthrop and
others, that they were off to preserve a remnant of purity
33Robert Ryece, as quoted in Edmund Morgan, The Puri-
tan Dilemma, p. 41.
34Ibid., p. 42.
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in New England, did help ease the tension this brought on.35
As the first ships were preparing to leave for New
England, a tract was published that set forth eight reasons
for going to New England. Although it was not signed, it
was generally known that John Winthrop was its author. The
points made were an attempt to ease the tension between
those leaving for New England and those critical of the
expedition. The tract, in part, stated:
First, it will be a service to the church of great
consequence, to carry the Gospel into those parts
of the world, and to raise a bulwark against the
Kingdom of Anti-Christ...
Secondly, all other churches of Europe are brought
to desolation, and it may be justly feared that the
like judgment is coming upon us; and who knows but
that God hath provided this place as a refuge for
many whom he means to save out of the general
destruction.
Thirdly, the land grows weary of her inhabitants,
so that man, the most precious of all creatures,
is here more vile and base than the earth that they
tread upon...
Fourthly, we are grown to that excess and intern-
perence in all excess of riot, as no mean estate
almost will suffice to keep sail with his equals;
and he that fails in it, must live in scorn and
contempt...
Fifthly, the schools of learning and religion...
are corrupted.
Sixthly, the whole earth is the Lord's garden, and
he hath given it to the sons of Adam to be tilled
and improved by them.
Seventhly, what can be better work... than to help
to raise and support a particular church while it
35 Ibid., p. 51.
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is in its infancy, and to join our forces with such
a company of faithful people as by a timely assis-
tance may grow stronger and prosper, and for want
of it may be put to great hazard, if not wholly
ruined?
Eighthly, if any such as are known to be godly and
live in wealth and prosperity here, shall forsake
all this to join themselves with this church...it
will be an example of great use...to give more life
to the faith of God's people in their prayers for
the Plantation, and also to encourage others to
join the more willingly in it.36
John Winthrop's leadership, in his advocation of the
non-separating congregationalist movement and in his handling
of practical affairs, was extremely helpful in easing the
tensions felt by the Puritans as they headed for New England.
He was to continue in this leadership role through the first
generation of New England Puritans.
The decision to leave England was made by many Puritans.
They had lived through years of frustration and anxiety and
as their decisions were made to depart they felt, to a large
degree, relieved from their tension for the first time. The
rationale of Ames and Winthrop, plus the opportunity to leave
England as non-separatists, had enabled the Puritans to have
this attitude. Yet the Puritan was never free from tension.
He may have eased it by the theories of William Ames, or he
may have suppressed it, as he did when he allowed his
emotional involvement to sweep aside his intellectual under-
standing of the problem that awaited him in New England.
But he never escaped it.
36
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Final Thoughts Before Leaving for New England 
Upon leaving for New England there were two thoug
hts
that bothered the Puritans. One was the old ques
tion of
separatism. At every opportunity the future coloni
sts
attempted to assure the rest of England that they 
were not
separating. The fact that a list of books taken to 
New
England in the first years included works by Anglican
Bishops and the Book of Common Prayer was an attemp
t at
maintaining an outward tie with the Anglican Church.
37
 Some
ministers went to great pains to praise the worthiness 
of
the Church of England before setting out for New Engla
nd.
Reverend Thomas Shepard and Reverend George Phillips, in
 a
statement insisting on their non-separatism, said, "We
desire you would be pleased to take notice of our prin
ciples,
and body of our company, as those who esteem it our honour,
to call the Church of England, from whence wee rise, our
deare Mother, and cannot part from our native Country, where
she specially resideth, without much sadness of heart, and
many tears in our eyes...
n38 This "plea" for understanding
shows the obvious tension some Puritans felt with their
fellow Englishmen. A more candid handling of this tension
was accomplished by one Puritan who said, "We do not go to
New England as separatists from the Church of England;
37Nathaniel B. Shurtleff, editor, Records of the Gov-
ernor and Company of the Massachusetts BiTTE—Reirtii—Taiia:
1-6717151T, Volume T—(gig York: A.M.S. riTsT7 '1T53), p. 37.
38Thomas Shepard and George Phillips, as quoted in
Edmund Morgan, Puritan Dilemma, pp. 52-53.
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though we cannot but separate from the corruptions in it;
but we go to practice the positive part of church reforma-
tion, and propagate the gospel in America."39
One other tension that haunted these Puritans as they
set out for New England was their fear of failure. Up until
their departure they had been so enthusiastic that this
thought never bothered them. But as the day of departure
neared and as they finally sailed for New England this
thought began to haunt them. The intellect had again come
into play and it was challenging the emotions.
They began to wonder if enough godly settlers would be
drawn to their colony to create a holy commonwealth. Would
the leadership of the Massachusetts Bay Company be adequate
and would the colony be a financial success?" They knew
that they must succeed in order for people to look to New
England as a godly society whose example could be followed
by others. If they failed they would be the cause of
rejoicing and ridicule by the enemies of God.
41 The responsi-
bility was awesome and as the shores of New England slowly
appeared the Puritans became more and more aware of their
burden. They knew they must succeed in order to fulfill
their covenant with God.
setts,
39As quoted in Perry Miller, Orthodoxy in Massachu-
p. 137.
40
Edmund Morgan, Puritan Dilemma, p. 44.
41H. L. Rowse, "Pilgrims and Puritans," American 
Heritage, X (October, 1958), p. SO.
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In order for any group to be successful there must be
a common spirit and goal that moves that group forward.
Because they had all struggled together against the same
adversities and had grown into their religious beliefs from
the same heritage, there was a common spirit and purpose
about the New England Puritans. Yet any group, no matter
how unified and dedicated to a common goal, has within it
individuals who react to situations differently. Not all
had the exact same experiences, only similar ones. And not
all felt the same way about the Church of England, but they
all left in order to improve on it. It is this point that
is important to remember here. The New England Puritans
were a group of individuals, but individuals dedicated to
the same goal of setting up a new holy society. By looking
at the life of one man who eventually made his way to New
England we can more fully understand the story of those
individuals who were bound together by a common struggle
and a common goal.
Francis Higginson 
Francis Higginson was educated at Emmanuel College, a
Puritan-inspired seminary in Cambridge. He went from there
to a parish church in Leicester where, because of his force-
ful preaching and personality, he became quite popular. For
many years he conformed to the rights and practices of the
English Church. Soon, however, he came into contact with
two non-conformist ministers. They were Reverend Authur
Hildessham and Reverend Thomas Hooker. Higginson began to
49
study the controversies surrounding church discipline and
scripture. The more he did so the more he grew dissatisfied
with Anglican worship, for he found no scriptural basis for
it. Soon he openly condemned the Anglican Church and became
a non-conformist. Not long after this he was dismissed
from his pulpit. Yet the people in his congregation refused
to allow him to leave and they began paying for his services
out of their own pockets. Higginson began to "lecture" from
the same pulpit in the afternoon rather than preach in the
morning services. He had grown so popular that even con-
formist ministers invited him to their pulpits. Soon he was
preaching in three different. churches in the area of
Leicester.
42
Higginson not only continued to lead public worship
but he also attended private prayer meetings where Puritan
doctrine and sermons were discussed. This practice of
meeting with saintly people was but one manner in which he
attempted to make the churches pure. He continually exam-
ined persons concerning their fitness for communion and if
any failed his examination he privately and publicly declared
that they were not to receive the Lord's Supper until they
proved their repentance. He was convinced that a church
should be composed of only faithful persons.
43
Although he was obviously not pleased with the
42Cotton Mather, Magnalia, pp. 356-357.
"Ibid., p. 358.
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condition of the English Church, Higginson was free to
voice his non-conformity in hopes of creating a better
church. In the late 1620's, however, this began to change.
Under the leadership of Bishop Laud suppression against
Puritans became more and more acute. Higginson began to
live in constant fear of being dragged away to prison.
The tension felt within Higginson and his Puritan friends
was great. Although Higginson was a Congregationalist and
had been dismissed from his ministerial position, he had
no desire to separate from his Mother Church. For all its
many faults, he still regarded the Anglican Church as a
true church.
It was during this crucial period that the Massachu-
setts Bay Company was planning its journey to New England.
The leaders of this company, knowing of Higginson and his
situation, invited him to lead the preliminary voyage to
New England under their charter. Because of the non-
separatist and godly attitude of these men, Higginson
quickly agreed, thus relieving much of the tension he felt
as a non-separating Congregationalist.
Upon seeing England for the last time aboard his
ship, Higginson called his family and other passengers to
the stern and, to make clear their position on leaving
England, he said,
We will not say, as the separatists were wont to
say at their leaving of England, "Farewell, Babylon,
farewell, Rome." But we will say farewell, dear
England! farewell, the Church of God in England,
51
and all the Christian friends there.44
Conclusion
All Puritans shared a common tension in English life.
They were unpopular with the English authorities and with
much of England. Some attempted to deal with this tension
by developing a new expression of Puritanism called Non-
separatist Congregationalism. These Puritans were dedicated
to a congregational form of church polity but, unlike other
Congregationalists, they did not want to separate from the
English society or church.
This attempt at dealing with tension in Puritan life
was not altogether successful, however. No matter how non-
separatist, these Puritans could never make Congregationalism
and Anglicanism compatible. They were constantly trying to
convince themselves and their fellow Englishmen that they
were not enemies of Anglicanism.
The other tension faced by the Puritans was that of
remaining in an "evil" society (yet one they said they
supported) without participating in it to any measurable
degree. They were determined to remain in the church and
purify it. This hope was to cause even greater tension in
the lives of the non-separating Congregationalists. Their
emotions pushed them to purify the church but their intellect
forced them to admit that this was impossible, for sin keeps
all men from doing anything in a pure sense.
44Thomas Higginson, as quoted in Ibid., p. 362.
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Throughout their lives in England and New England the Puri-
tans were never able to fully ease this tension.
What appeared to be a suitable, even an exciting,
possibility of relieving some of the tensions was discovered
in 1629 when the Massachusetts Bay Colony was founded. Men
such as John Winthrop, William Ames and John Cotton aided
greatly in the relieving of some tensions through their
writings and actions concerning this endeavor.
Yet, even with their great leadership and their common
goal of setting up a new holy society in New England, the
Puritans could never escape the tensions created by their
religious beliefs. They could never fully overcome the im-
pression that they were separatists. They were, after all,
leaving England. And, as they set sail for New England, they
had to ask themselves what would happen if they failed or if
they could not attract enough people to make the colony suc-
ceed. These and other questions never really left the Puritans.
Before arriving in New England the Puritans were forced
to contend with many forms of tension. As they entered New
England they had partially overcome some of these and, at the
same time, had confronted new ones. They had always lived
in a state of tension and they would continue to do so
throughout their existence in New England. They felt that
they could overcome these problems, however. For, no matter
what the obstacles or how difficult the problem presented by
the various tensions, God was with them and they would
succeed. Of this they were sure.
CHAPTER III
TENSION BETWEEN ORTHODOXY AND ERROR
IN EARLY MASSACHUSETTS
While crossing the Atlantic Ocean to New England,
John Winthrop delivered a sermon in which he made clear the
intentions of the new colony and the reasons for setting it
up. He said, ". . .for the worke wee have at hand, it is
by a mutuall consent through a speciall overruleing provi-
dence, and a more than ordinary approbation of the Churches
of Christ to seeke out a place of Cohabitation and Consorte-
shippe under a due forme of Government both Civill and
ecclesiasticall." In setting up this form of government
Winthrop and his fellow Puritans hoped "to improve our lives
to doe more service to the Lord the comfort and encrease of
the body of Christe whereof wee are members that our selves
and posterity may be the better preserved from the Common
corruptions of this evill world. . ." This goal was to be
accomplished through a ". . .conformity with the worke and
end we aime at. .
Winthrop and the other Puritans entered New England
'John Winthrop, "Christian Charitie," in Puritan




with a sense of awesome responsibility. They knew that
their endeavor had to succeed, for "When God gives a speciall
Commission, he looks to have it stricktly observed in every
article,. . .but if wee shall neglect the observacion of
these articles. . .the Lord will surely breake out in wrath
against us. . .and make us knowe the price of the breach of
such a covenant."
2
It was the idea of conformity, as expressed by
Winthrop, that created the sense of rigid orthodoxy that pre-
vailed in early Massachusetts life. The goals had been set
and the prospects of failure in achieving them were fright-
ening, for nothing less than their very souls were at stake.
The Puritans had left England not so much for fear
of bodily persecution as for fear of religious error. With
eternity at stake they were not able to treat error lightly.
In their new society they hoped to be free of it. Convinced
of the correctness of their religious views, the New England
Puritans, from the outset, developed a practice of intoler-
ance for those holding opposing views. To tolerate any other
position would allow the poison of error to spread throughout
the new colony, thus damaging souls and sending some to
3
damnation.
Nathaniel Ward, a prominent Puritan, stated their
position this way: "There is no rule given by God for any
2Ibid., pp. 91-92.
3
Thomas Jefferson Wertenbaker, The Puritan Oligarchy
(New York: Grossett and Dunlap, 1947), pp. 208-211.
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State to give an affirmitive Toleration to any false reli-
gion." He further stated, "He that is willing to tolerate
any religion, or descrepant way of Religion, beside his owne,
unless it be of matters meerly indiferent, either doubts of
his owne, or is not sincere in it."4 He stated: "If the
devill might have his free option, I believe he would ask
nothing else, but liberty to enfranchize all other Religions
and to embondage the true. . ."S And Ward warned all with
this statement of policy: "I. . .proclaim to the world, in
the name of our colony, that all Familists, Antinomians,
Anabaptists, and other Enthusiests, shall have free liberty
to keep away from us, and such as will come to be gone as
fast as they can, the sooner the better."6 The tension be-
tween the "false" enthusiasts and New England Puritans was
to be great and what happened to those who did not heed this
warning will be seen later.
When they arrived in New England, the Puritans were
in general agreement on important religious issues. But how
would they protect their beliefs from error? The key to ,
their success, they realized, was conformity to a fundamental
theology and life style. This was to be expressed, as Win-
throp had pointed out, in correct forms of ecclesiastical
4Nathaniel Ward, "The Simple Cobler of Aggawam," in
The Puritans, Vol. I, Perry Miller and Thomas H. Johnson,








Setting up an ecclesiastical system caused no real
problems. The concept of non-separating Congregationalism
had been developed in England and was merely put into
practice more freely in New England. This type of religi-
ous organization allowed different towns in New England to
set up a church organizationally independent of other towns,
yet practically dependent on others for guidance and criti-
cism.
8
The organization of a civil government, however,
proved to be more difficult. In looking to the Scriptures
to find a correct manner cif organizing their civil govern-
ment they were unable to discover a clearly stated program
similar to what they had found concerning Congregational-
ism.
9
Yet they were determined that the Bible would become
an absolute rule of life in New England. They looked to
William Ames's Medulla to back up this claim. Ames said
7Alan Simpson, Puritanism in Old and New England 
(Chicago: University of Chicago Press, 1955), p. 24.
8
Ibid., pp. 24-25. The New England Puritan's con-
cept of non-separating congregationalism had inherent in it
the notion of the rule of visible saints over independent
congregations. This concept, they felt, was true to the
Scriptures. It must be remembered here that it was the
visible saints who interpreted the Scriptures and it was
their understanding that regenerate men (themselves), having
reason bestowed on them through grace, could look to the
Scriptures and find only one answer to such an important
question. When they looked to the Scriptures they conveni-




that the Scriptures were "not a partiall, but a 
perfect rule
of Faith, and manners,. ."
10 
What they finally decided
was that although the Bible was not an absolute
 and unre-
lenting lawgiver, it did make demands on societi
es. This
understanding allowed them to create a society i
n which all
people should be under a corporate rule and s
hould submit in
strict obedience to their magistrates. And it w
as the duty
of the magistrates to lead their society in a Godly
 manner,
exerting discipline on those who would harm societ
y.'' What
was developed amounted to a one-party government
 in which




 New England was to be ruled only by the sai
nts.
During the initial decade in the development of Ne
w
England Puritanism the means of selecting the civil
officials went through various changes. In 1629 the
 Massa-
chusetts Bay Company charter specified that the fr
eemen
would make laws for the colony. Initially, only the
 charter
members were considered freemen and only eight of th
em
settled in Massachusetts. From this group came the 
governor,
deputy governor and assistants, or magistrates. T
hese men
were not eager to share this authority and they felt
 they
10As quoted in Perry Miller, Orthodoxy in Massachu-
setts, 1630-1650 (Gloucester, Mass.: Peter mith
, 1965),
157—n0.
11Perry Miller and Thomas H. Johnson, The Puritans,
Vol. 1, p. 182.
12
Alan Simpson, Puritanism in Old and New England,
p. 27.
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had a divine ordinance from God to govern strictly. 13
In 1631, however, after protests from many settlers,
the magistrates became more democratic and extended free-
manship to all who were communicants and could satisfy that
they were visible saints. These new freemen then began to
elect the assistants, who in turn elected the governor and
deputy governor.
14
In 1632 this group was allowed to elect the governor
and deputy governor outright.15 And in 1634, after many
more freemen had moved into the colony, the law was again
altered, allowing the freemen to elect deputies to represent
them in most matters that were important to the colony. 
16
This procedure was to continue during the first generation
of New England Puritanism.
These liberalized laws concerning freemen and
elections created few, if any, changes in the strict and
uncompromising attitude of the magistracy. This was shown
throughout John Winthrop's career. In 1639 Winthrop went
against the majority of his constituents on a certain legal
question. When the people petitioned an appeal against his
decision, Winthrop quickly responded. He said that this
p. 65.




16B. Katherine Brown, "The Puritan Concept of Aris-
tocracy," in Puritanism in Seventeenth Century Massachusetts,
David Hall, eaTtor, p. 58.
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resistance was one against God's authority. The people
deputized authority to others and if the deputies did not
go against God, their laws were to be obeyed.
17
The tension between the civil authority and the
people continually plagued the New England Puritans. In
1645 Winthrop, then deputy governor, was again involved in
a controversy concerning this issue. He reacted as he had
in the previous circumstance by stating: "We shall govern
you and judge your causes by the rules of God's laws and our
own, according to our best skills."18 And expressing an
understanding of the tension involved here, he continued by
stating: "The great questions that have troubled the
country, are about the authority of the magistrates and the
liberty of the people. It is yourselves who have called us
to this office, and being called by you, we have our author-
ity from God, in a way of an ordinance."
19
The governmental form that developed in early New
England has been labeled by many historians. Thomas Jeffer-
son Wertenbaker has called it a "Puritan Oligarchy. 
,,20
Katherine Brown is comfortable with a "mixed aristocracy"
(i.e. a mixture between democracy and aristocracy) though
17B. Katherine Brown, "The Puritan Concept of Aris-
tocracy," p. 57.
18John Winthrop, quoted in Ibid.
19Ibid.
20 Thomas Jefferson Wertenbaker, Puritan Oligarchy,
p. vii.
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she feels that it was more democratic than aristocratic.21
And Perry Miller defines it as a dictatorship of the holy
and regenerate.
22 Some have labeled it a theocracy.
23
While all of these labels have merit to them and
aid us in understanding New England in the first part of
the seventeenth century, this writer believes that the most
accurate label given is theocracy. The New England Puri-
tans developed what we may call a "theocracy in spirit,"
for, although the church and the state were set up as
entirely different bodies, their aim was exactly the same
and they worked together in achieving it. New England was
the new Israel and the leaders, both civil and ecclesias-
tical, assumed the responsibility of seeing that God's will
was done by resisting error from without and protecting it
from schism within. They dedicated themselves to the
enforcement of orthodoxy, or conformity, throughout the
Holy Commonwealth.
24
And the majority of the people,
though uncomfortable at times with the rule of the magis-
trates, generally supported the leadership of the theocracy
21B. Katherine Brown, "The Puritan Concept of Aris-
tocracy," pp. 58-59.
22
Perry Miller and Thomas Johnson, The Puritans,
Vol. I, p. 183.
23
Herbert W. Schneider, The Puritan Mind (Ann Arbor:
University of Michigan Press, 19T, pp. 29-TUT—and Werten-
baker, Puritan Oligarchy, p. vii.
24Perry Miller, The New England Mind, From Colony 
to Province (Boston: Beacon—P7ess, 3)77. TN:
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and voluntarily submitted to the rule of the authorities.
25
The government as set up in Massachusetts was
thought of as a work of art by the religious and secular
leaders.
26
Although they understood that man could never
create an absolutely perfect society, they felt that theirs
was as near perfect as possible. John Cotton stated that
the new Holy Commonwealth was the type of society that
would be set up "if Christ were here himself in person."
27
Indeed, they wondered how they could go wrong. The
magistrates' most noble object, as expressed by Thomas
Hooker, was to see "that a right opinion and worship of God
should be openly professed within the territories and
jurisdiction of a State."
28
The study of the Scriptures
and advice from the ministers would assure the magistrates
of being knowledgeable of true and erroneous religion.
29
And the ministers in the colony, as the accepted Biblical
authorities,
30 
had the power of declaring Biblical law
which was the basis of their society. Their direct power
25Perry Miller and Thomas Johnson, The Puritans,
Vol. I, pp. 187-188. The practical consequences of this
political understanding allowed the magistrates of early
New England to gain a stronger hand over the people they
governed than any monarch in England enjoyed. (Perry
Miller, From Colony to Province, p. 119.)
26
Thomas J. Wertenbaker, Puritan Oligarchy, p. 211.
27John Cotton, quoted in Perry Miller, Orthodoxy 
in Massachusetts, p. 160.




as religious leaders and their strong influence over
secular matters made them perhaps the most important group
within New England.
The magistrates and ministers did not have an easy
job of keeping error from their colony. They first had to
be sure what was error and what was merely man's battle
with temptation. The leaders had to be sure they did not
punish someone for an act God had sanctioned. But at the
same time they had to be sure they punished acts forbidden
by God.31 They had to be absolutely correct in their
judgment, for they were convinced that if any error gained
a foothold in their society, the fulfillment of their
covenant with God would be in jeopardy and would probably
fail. Everything from the survival of the individual
churches to their place in Heaven itself was at stake
They could not yield to any error.
32
Throughout the days of Puritan New England the
leaders were continually dealing with tensions caused in
the colony by those who might endanger the Commonwealth's
orthodoxy. Soon after they arrived, the magistrates were
faced with the problems of whether to allow a group of new
arrivals to settle in their colony as planters. Learning
that they had given no testimony of their faith, they were
31  Edmund Morgan, The Puritan Dilemma (Boston:
Little, Brown and Company7—T931)777 727-





Punishment was not uncommon for those who dared
speak ill of the leadership in the colony. One servant was
accused of criticizing the church and the state. He was
whipped, had both of his ears cut off and was banished
from the Commonwealth.
34
 One other man was whipped and
banished after it was discovered that he had written a
letter to England in which he was critical of the church and
government.35 There were many similar cases throughout
the first generation of Puritan New England.
As can be seen, non-conformity to the new orthodoxy
was absolutely intolerable. Laws enforced by the magis-
tracy had the support of the clergy and the enforcement of
most of these laws was generally approved of by the
populace. The strength and dedication of this New England
theocracy was shown more clearly, however, in its actions
concerning broader issues.
Separatism
The first major tension between orthodoxy and error
developed over the problem of separatism. Although they
had left England as non-separatists, some who lived in New
England were actually committed to instilling a true sense
of purity in the wilderness. Many had no doubt about the
33John Winthrop, Winthrop's Journal, 1630-1649,
Vol. I, J. Frank Jameson, editor (New York: Charles Scrib-




possibility of achieving their goal and felt that a total
disassociation with the English church was necessary to
accomplish this. The corruptions in the Church of England
would only hinder them in their quest.36
fhe more responsible members of the community,
though eager to build as pure a state as possible, under-
stood that men were incapable of creating a perfect society.
They may at times dream of an ideal state, but these men
never let it interfere with the practical aspects of build-
ing a workable Holy Commonwealth.
The leadership of the colony realized the dangers
involved in separatism. The separatist, always eager to
debate with any neighbor who disagreed with him, was capable
of bringing great disruption to the colony. This disruption
could take two forms. The first danger was that the dif-
ferent groups of separatists might split the colony into
hundreds of small religious colonies, each convinced of its
own beliefs. And from these groups would split even more
groups. The result would be a New England dominated by
chaos and bitterness. This would negate any workable
approach to the special commission given to the Puritans
by God.
37
The other danger of separatism was in the relation-
ship between the colony and England. Although they were
36
 Edmund Morgan, Puritan Dilemma, p. 74.
37Ibid., pp. 74-75.
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glad to have left England and all of its corruptions, they
did nct want English authorities to understand that New
England was in a state of chaos or was taking anti-English
stands. This could lead to English interference, thus
jeopardizing the orthodoxy so earnestly sought by the
Puritans 38.
New England's most controversial encounter with
separatism came in the early days of its existence. In 1631
Roger Williams entered New England and, despite his positive
views on separatism, his personality and earnest faith made
him a popular figure. Nevertheless, tensions caused by
Williams were soon to be felt. He was called to the church
of Boston and immediately refused the call. Although the
members of the church were all regenerate, they had not
renounced the Church of England. Williams told them they
would l'ave to publicly break with the Church of England and
repent for having communion with that church before he
would accept the call.
39
When his condition was refused by the Boston church,
Williams attempted to go to Salem where he had been called to
be a teacher in a church. But his efforts there were blocked
by the colony's magistrates. He then made his way to Ply-
40
mouth where he championed the cause of separatism. But
38Ibid., p. 75.
lg.
- Samuel H. Brockunier, The Irrepressible Democrat,




after staying there for a while, he discovered that even
this church was not separatist enough for him. When some
members of the Plymouth church had returned to England for
a visit they had attended Anglican worship services and
had participated in communion. Because of this action
Williams soon left Plymouth.
41
The leadership in Plymouth were not sorry to see
Williams depart. Though he was "godly and zealous," he was
also "very unsettled in judgment."
42 His ideas on strict
separatism had again caused tension in New England, and
this in a place where separatism was accepted. Therefore,
when he asked for a leave from Plymouth, it was happily
granted, though many of the common people in Plymouth cared
for him a great deal and were sorry to see him leave.
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Upon leaving Plymouth Williams made his way to
Salem where he was again called to minister that church.
He had not been there long before controversy surrounded
him. He immediately challenged the authority of the magis-
trates concerning their role as disciplinarians in religious
issues, and he stated that the congregationalist structure
of New England was in danger because of its non-separatism.
He also defended the Indians' rights concerning their land.
41  Roger Williams, "Letter to John Cotton of Plymouth,
March 25, 1671," Perry Miller, Roger Williams (New York:
Atheneum, 1962), p. 239.
4,
William Bradford, as quoted in James Ernst, Roger 
Williams, New England Firebrand (New York: The Macmillan




He said that they should be paid for that land taken from
them by the Puritans.
44
The tensions in the colony became great as the church
of Salem supported Williams in his struggle against the
Puritan authorities. As a minister to an independent congre-
gation, Williams could claim the principle of independency
in his defense. Any effort by other ministers to remove him
would infringe on that sacred principle. And for the govern-
ment to move against him would cause great problems because
of Williams' popularity.45
The leadership of the theocracy, however, did not
flinch in what it saw as its duty in halting the erroneous
preaching of separatism. The clergy of the colony met and
decided that Williams' ideas would lead to heresy, apostasy
and tyranny. They suggested to the magistracy that he be
removed from his position."
The magistrates brought Williams before them to face
the charges of the ministers. They realized that their
positions were at stake as enforcers of the peculiar brand
of orthodoxy they had helped develop. Not only was Williams
condemning the Church of England and the congregational
churches in New England, but, as previously mentioned, he
was also critical of the magistracy.
44.Samuel H. Brockunier, The Irrepressible Democrat,
pp. 46-47.
4S
Edmund Morgan, Puritan Dilemma, p. 125.
46Ibid., pp. 125-126.
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This action of the magistrates greatly angered the
Salem church members. They wrote to other churches and
admonished the civil rulers for engaging in a sinful act.
47
This placed the magistrates in a bind, for they did not
want to split the colony. Yet they felt even stronger about
halting error.
48
This first major tension between orthodoxy
and error was about to wreck the structure of the Massachu-
setts Bay Colony.
Williams, however, was able to alleviate the tensions
himself before the colony was divided too sharply. As time
progressed he grew more radical in his separatism, finally
alienating not only the leadership of the colony but also
the members of the Salem church. Williams demanded that
unless the Salem church refused to communicate with any other
church in the colony, he would refuse to stay with them.
49
Apparently, for Williams, only the Salem church was truly
pure and even that was now in question.
Williams was charged by the magistrates with two
crimes against the colony. The first one was his complaining
of the work done by the magistrates. He had stated that
they were unjust and exercised extreme oppression. He was
also charged with attempting to persuade his own church to
renounce c mmunion with all other churches in the bay area
47
John Winthrop, Journal, p. 155.
48
Ldmund Morgan, Puritan Dilemma, p. 155.
49
John Winthrop, Journal, p. 157.
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because they were anti-Christian. The magistrates
appointed Thomas Hooker to debate Williams on these issues
in the hope of weakening the separatist position. Williams,
however, could not be dissuaded. The court sentenced him
to banishment.
Upon his return to Salem after the trial, Williams
refused communion with the church there. The members then
wrote the magistrates and acknowledged their error in siding
with Williams against them. 
50
Roger Williams had been banished for religious and
political reasons.51 His separatist views on religion and
his liberal views concernitg interference of the state in
church matters was a direct challenge to the orthodoxy of
New England set up by the Puritans and protected by their
magistrates and ministers. Yet the separatism of Williams
had been defeated and the orthodoxy was saved.
As Williams escaped into Rhode Island with his few
followers, he could look back on Massachusetts and see that
he had been able to make few dents in the established ortho-
doxy that prevailed there. Massachusetts had remained non-
separatist and intolerant of any who happened to challenge
their enforcement of that stand.
50Ibid., pp. 162-163.
51
Elisabeth F. Hirsch, "John Cotton and Roger Wil-
liams: Their Controversy Concerning Religious Liberty,"
in Church History, Vol. X (Mar., 1941) p. 38.
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Heresy
Soon after the separatist controversy had subsided
the colony was again beset with error and dissension. This
time it came in the form of Anne Hutchinson, "a woman of a
ready wit and hold spirits . . ."
52 
Arriving in 1636, Mrs.
Hutchinson brought with her to New England two religious
errors. Her first error was in declaring that the Holy
Spirit dwelt within each justified, or saved, person. The
second was that no sanctification could help to evidence
one's justification.
53 Both of these errors concerned them-
selves with that issue which was at the center of Puritan
theology, the concept of the covenant of grace.
Ministers in the colony, led by John Cotton, had
warned of the danger into which some had wandered concerning
the belief that good works influenced God's grace. They
emphasized that God acted alone in bestowing his grace.
This position was upheld by almost all Puritans. But the
Puritans were soon to learn that this position, when taken
to the extreme, could cause major problems. And Anne Hutch-
inson took it to the ultimate extreme when she said that
life on earth offered no evidence of one's entering Heaven
54
and, also, because God spoke directly to her and others of
the elect, they were not bound to man's laws.
52John Winthrop, Journal, p. 195.
53Ibid.
54Edmund Morgan, Puritan Dilemma, p. 137.
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The problems this would cause for New England ortho-
doxy were clear. If the Holy Spirit resided in each person,
the whole basis of the Puritan state, which was God's reve-
lation through the Bible as interpreted by the ministers
and enforced by the magistrates, would collapse. Why have
a state run by the word of God and enforced by men if God
spoke directly to people without the use of the Scriptures?
SS
And the belief that sanctification was no evidence of justi-
fication undermined the Puritan moral code. Why should any
person attempt to act in a correct manner if it was God
dwelling within him who was actually responsible for all his
actions?
S6
The tension was great between the advocates of this
heresy, which was labeled Antinomianism, and the Massachu-
setts orthodoxy. The Puritans lived in an age when absolute
truth was, they sincerely felt, attainable. And, because
of this, they were not open to arguing the attributes of
civil liberties such as freedom of expression and freedom
of religion. They believed that they were working with the
absolute truth found in the Scriptures and Anne Hutchinson
threatened this truth.
57
If the magistrates refused to do
their job they would be breaking this original covenant with




57Edmund Morgan, "The Case Against Anne Hutchinson,"
New England Quarterly, Vol. X (Dec., 1937), p. 639.
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protect the whole community from error. Winthrop stated it
in this way: "Better it is some member should suffer the
evill they bring upon themselves, than that, by indulgence
towards them, the whole familye of God in this countrey
should be scattered if not destroyed.u58 When the "truth"
of orthodoxy confronted the "truth" of heresy, tension
could not be avoided.
Soon after Anne Hutchinson arrived in Massachusetts,
she began holding meetings in her house to discuss the
sermons preached by the local ministers. The sermons most
discussed were those by John Cotton, her favorite minister.
But after a short while the meetings took a different turn
and Anne Hutchinson began preaching original sermons in
which her own, rather radical, religious views were expounded.
Her basic belief was that when Adam and Eve violated their
relationship with God, the covenant of works was destroyed
and the covenant of grace was ushered in. Under this cove-
nant only a few were under the covenant of grace, thus
elected to be saved.
The clergy in Massachusetts did not necessarily dis-
approve of this interpretation. They only insisted that no
one could know with certainty that he was one of the elect.
Only God knew that. However, when Anne Hutchinson took it
upon herself to be an authority on who was under the cove-
nant of works, thus damned, many of the leaders became
58John Winthrop quoted in Ibid., p. 644.
7 3
suspicious of her and of her meetings.
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Because her meetings had become quite popular, Anne
Hutchinson grew to be a powerful figure in Boston. She
attempted to have her brother-in-law, John Wheelwright,
called to the Boston church. At this time John Winthrop, no
longer governor but still quite influential, and John Wilson,
minister of the Boston church, decided they would attempt
to halt Mrs. Hutchinson's influence by fighting this
appointment and attacking her theological positions. Their
efforts were against heavy odds, for Anne Hutchinson had
gathered practically all of Boston, including John Cotton
and Governor Harry Vane, to her side.
60
Her followers began criticizing most of the ministers
in the colony for not having received God's grace and for
preaching too much of works.
61
They became excessively
zealous in the practice of their faith. They invaded other
towns and heckled ministers they found lacking in God's
grace. They told others, "Come along with me . . . i'le
bring you to a woman that preaches better Gospell than any
of your black-coats that have been at the Ninneversity, a
Woman of another kind of spirit, who bath had many Revela-
59Thomas J. Wertenbaker, Puritan Oligarchy, p. 219.
60.Edmund Morgan, Puritan Dilemma, pp. 142-143.
61Roger Clapp, "Captain Roger Clapp's Memoirs,"
Chronicles of the First Planters of the Colony of Massachu-
setts pAy, TW237T636, Alexander Young, eUTTO-7`(S7w York:
DF—ripii—Press, 1970), p. 360.
tions of things to come . .
”62
74
As this movement spread, however, much concern was
expressed throughout the colony. Winthrop and Wilson starte
d
gaining support in their struggle, especially from ministers
outside of Boston. The ministers in the colony had a great
deal at stake in this controversy, for they were directly
threatened by the actions and beliefs of the Antinomians.
By 1637 the colony had split into two hostile camps.
While the magistrates were mounting an attack on her, Anne
Hutchinson and her brother-in-law, John Wheelwright, led the
defense of Antinomianism while their followers continued
their zealous behavior.
63
 And although John Cotton had
declared a position of neutrality, he was obviously in
sympathy with Mrs. Hutchinson.
64
As the final battle was drawing near it was apparent
that the political outcome of this controversy was all-
important. With the yearly elections drawing close in which
a new governor and set of magistrates would be elected, the
lines were drawn. Harry Vane ran again for governor and was
supported by Anne Hutchinson and her followers. John Win-
throp, with the support of most ministers and freemen out-
side Boston, ran against him. The winner of the race would
62Edward Johnson, Johnson's Wonder Working Providence,
1628-1651, J. Franklin Jameson, editor (New York: Charles
gaibireirs Sons, 1910), p. 127.
63Helen Augur, An American Jezebel, The Life of Anne
Hutchinson (New York: 1ffentano s 1930), ppt—T447178.
64Edmund Morgan, Puritan Dilemma, pp. 141-142.
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have the power to label the opposing side heretical
65 
and
his own side to be that of the Lord's. The stakes were high.
John Winthrop was elected overwhelmingly. He now
had the power to defeat Anne Hutchinson and her followers.
He called the ministers together in a synod meeting to deal
with this issue. They agreed that this heresy should be
condemned and they listed some eighty heretical positions
66
taken by the Antinomians.
It was obvious to all that the winners of the contro-
versy had dealt this erroneous belief a death-blow in New
England. Harry Vane quickly left for England and John Cotton
renounced his heretical stand. John Wheelwright was banished
from the colony and Anne Hutchinson went through one of the
most interesting trials in American history. In the end she
too was banished and, with a band of followers, made her way
to Rhode Island.
The manner in which the magistrates, with the over-
whelming support of the ministry, attacked Anne Hutchinson
during her trial is evidence of the intense dedication these
men had toward protecting the orthodoxy of Massachusetts.
The charges against her were weak. She was accused of having
held two public lectures every week in her house in which
heresy was proclaimed. She was also accused of criticizing
65Thomas J. Wertenbaker, Puritan Oligarchy, p. 221.
"Samuel Eliot Morison, Builders of the Bay Colony,
pp. 121-122.
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the ministers of the colony.67
As an exceptionally intelligent woman (one historian
has said she was intellectually superior to Winthrop and all
other magistrates) she was able to present a brilliant
defense against the charges. She had been so clever that no
one could actually attest to having heard her declare any
heretical or subversive attitudes. Unable to combat her with
equal wit, the magistrates retreated into blind dogmatism.
They had prejudged her and were determined to find her
guilty.
68
 But she succeeded in backing them into a corner.
Just when it appeared that the magistrates were
losing the battle, however, Anne Hutchinson condemned herself.
She lost complete self-control and raged hysterically at the
magistrates. She told them that indeed God had spoken
directly to her through an inner voice. He had told her, she
said, that she would enter New England and be persecuted.
And upon this action God would then ruin New England.
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When
she finally quieted down, the magistrates quickly found her
guilty of heresy. The banishment took place a few months
later.
With the defeat of Anne Hutchinson and Antinomianism,
error had again been suppressed and the tension between
orthodoxy and error temporarily subsided.
6'John Winthrop, Journal, p. 240.
"Edmund Morgan, Puritan Dilemma, pp. 147-149.
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In the attitude the magistracy took towards this
case we can see with what vehemence they intended to main-
tain that sense of orthodoxy set up in the first years of
their endeavor. But this victory had been a difficult one
to attain. And although they were victorious, this did
not prove to be an end to the tensions
error in the new Israel.
The leaders now realized that they
between orthodoxy and
could never be
certain that error would not rise up again. New error, per-
haps as damaging as that of Roger Williams and Anne Hutchin-
son, could come again. And, they surely asked, would the
threat of banishment or even death end this problem? One
historian has put it this way: "Would it be necessary to
cleanse their Zion over and over, to repair its walls again
and again?
„70 They were soon to find that indeed, if they
hoped to maintain their religious orthodoxy, banishment,
death, and recleansing would be necessary.
The next encounter the Puritans had with error came
from outside their society. Towards the end of the rule of
the first generation, in 1651, three Baptist ministers moved
into Massachusetts. They proceeded to practice their faith
with much zeal and, meeting in private homes, declared the
church as set up in Massachusetts to be contrary to the gos-
pel. They also denounced infant baptism and the Puritan
administering of the Lord's Supper.
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These attacks on the
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Thomas J. Wertenbaker, Puritan Oligarchy, p. 223.
71Ibid., p. 224.
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Puritan form of worship and faith brought quick action from
the magistrates. The three were tried before the General
Court and found guilty of spreading error and undermining
the colony. They were fined and one of them was beaten.
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The magistrates had thought that this action would
serve as a warning to all other Baptists who were considering
entrance into Massachusetts. But the Baptists proved to be
a pious and independent group. They continued to arrive
despite beatings and banishments. Their strong faith allowed
them to endure the punishments of the magistrates and won
them the respect and friendship of many Puritans.73 This
attitude of leniency toward error was a new attitude on the
part of some Puritans. The influence this sympathetic atti-
tude would have on orthodoxy was soon felt.
Before the tensions could be lessened concerning the
error of the Baptists, however, the colony was faced with
far greater tension in the form of two Quaker women. "The
alarm could not have been greater had Satan himself appeared
with his traditional pitchfork."
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The message of Mary
Fisher and Anne Austin was one that cut directly into that
realm of Puritan New England that was most important, and
most open to attack. They had no need of daily prayer in
search of purification, for they were already perfect. They
72Perry Miller, The New England Mind, From Colou to
Province, p. 123.




declared that they received guidance directly from an 
inner
light and were being led directly by God in everythin
g
they did.
75 As we have seen in the case of Anne Hutchinson,
this was a blasphemous doctrine that directly threaten
ed
the orthodoxy of New England Puritanism. In addition 
they




 Also, they voiced opposition to the




Immediately upon their arrival in the colony the
women's literature was taken, declared heretical and burned
in the market place. Before they were allowed to preach
they were imprisoned and plans were made to send them out 
of
the colony. Not only were they locked in jail but they were
also denied ink, paper and a candle.
78
And they were for-
bidden to speak to anyone. The magistrates were so fearful
that they might gain converts that they had the women's
cells boarded up so they could neither speak nor visit with
anyone.
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The leaders breathed a sigh of relief when, after
five weeks, the women were put on a boat to Barbados, from
75Roger Clapp, "Memoirs," p. 361.
76Thomas J. Wertenbaker, Puritan Oligarchy, p. 226.
77Ibid.
78George Stephenson, Puritan Heritage (New York:
The Macmillan Company, 1952), p. 41.
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whence they had originally come. But the colony was not
free of these heretics for long. A few days after the
departure of the women, eight more Quakers, four men and
four women, arrived from London. They were jailed for
eight weeks and sent back to London. For the Puritans who
were interested in maintaining a sense of orthodoxy in
Massachusetts there was no reason to show the slightest bit
of tolerance to these heretics. While they were in jail
Governor John Endicott warned them, "Take heed ye break not
our ecclesiastical law for then ye are sure to stretch by
the halter."80 But when they asked to see a copy of the
laws they were refused.
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The Puritans, especially the magistrates, were be-
coming more and more afraid of the Quakers and the influence
they might have over individual souls and the colony as a
whole. Soon anti-Quaker laws were passed and any person
caught with Quaker writings could be fined, imprisoned, or
banished. But even these new laws did not stop the Quakers.
No sooner was one group banished than another one appeared.
They seemed to thrive on martyrdom.
82
The treatment of the Quakers by the magistrates
began to greatly disturb many Puritans. And there developed
a growing sympathy for the Quakers. Their courage in the
"John Endicott, quoted in Ibid.
81Ibid.
82William Warren Sweet, Religion in Colonial America
(New York: Cooper Square Publishers, OW5),—F7746-147.
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face of constant persecution was admirable. But the leaders
would not yield. When one man in the colony complained that
harsh treatment of the Quakers may bring down God's wrath on
Massachusetts, the magistrates acted swiftly. The man was
banished from the colony. He was not welcomed by any author-
ities in all of Massachusetts and, close to exhaustion, was
finally taken in by an Indian chief who exclaimed, "What a
God have the English who deal so with one another about the
worship of their God."
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Puritan New England was in a state of frenzy over
the Quakers. The rulers resorted to harsher forms of punish-
ment and torture in attempts to be rid of them and the
tensions they brought to New England. But these actions
only encouraged the Quakers and built more sympathy for them.
Soon the tensions brought on by this controversy reached a
peak when some Quakers were hanged because they continued to
re-enter Massachusetts after constant banishments.84
There were many Puritan commoners who agreed with
these actions on the part of their leaders. One of these,
Captain Roger Clapp, stated that the harsh resistance was
necessary "because God's people here could not worship the
true and living God, as He hath appointed in our public
83As quoted in Thomas J Wertenbaker, Puritan Oli-
archv, p. 229.
84
Herbert W. Schneider, The Puritan Mind (Ann Arbor:
University of Michigan Press, 193-8-7, p. 70.
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assemblies, without being disturbed by them.u85 And the
ministers were in almost total support of the magistrates."
But how long could the colony exist in this tension-
filled state? How successfully could the orthodoxy maintain
its hold over the people? Although moving in their tradi-
tional dogmatic manner, the leaders were soon to learn that
they would be only moderately successful. A reaction to
this strictness of the orthodoxy, although not revolution-
ary, proved to be significant enough to change the colony
forever. It became apparent that there would never cease to
be great tensions between the conformity imposed by the
orthodoxy and religious error.
Conclusion
The Puritans had come to New England to escape error
and to build as pure a society as possible. They set up
their orthodoxy and were prepared to defend it against all
enemies. The zeal with which they defended the orthodoxy
against any who challenged it created an almost constant
state of tension in early New England.
Roger Williams' message on separatism was the first
major obstacle for the orthodoxy to face and the antinomian-
ism of Anne Hutchinson soon followed. And there had been
85Roger Clapp, "Memoirs," p. 361.
860ne of them, Reverend Henry Norton, was asked to
write a treatise on the problems presented by the Quakers.
It was entitled, "The Heart of New England Rent at the
Blasphemies of the Present Generation."
other tension-filled encounters before these with some
settlers who were early critics of New England orthodoxy.
Throughout all of these battles the orthodoxy
survived, alternately standing strong and then wavering.
However, even though it remained intact, it was inevitable
that the constant state of tension would wear down its
effectiveness. As the years progressed, this became evident
as the leadership began to lose some of its internal support.
By the time the Baptists and Quakers arrived on the scene
with their heresies, changes had begun to take place and
total victories were no longer possible for the proponents
of New England orthodoxy. For, not only was there now
tension between outside error and Massachusetts orthodoxy,
there was a new tension within New England between those
trying to enforce the orthodoxy and those who felt the
enforcement was too harsh.
CHAPTER IV
NEW ENGLAND AND THE WORLD
The intellectual life of the New England Puritans
revolved around the thoughts and concepts of the middle
ages, especially those of the Protestant Reformation. They
did not anticipate the emergence of the "modern" world.
But they could not avoid it. And the tensions brought on
by their encounters with it helped to speed the New Israel's
decline even more than other factors discussed in preceding
chapters. We shall look at three influences of the modern
world on New England to understand more fully the tensions
involved. They are modern philosophy, mercantilism, and
literature.
Modern Philosopla
The mind of the New England Puritan was not
original.' That is not to say that the New England Puritan
was dull, for there were many great minds among that first
band of settlers. The Puritans were unable, however, to
step outside the medieval beliefs2 upon which they based
1Perry Miller, The New England Mind: The Seventeenth





By the middle of the seventeenth century Puritan
theology encountered a new force thrust upon it by modern
European philosophy. People had begun to ask questions and
now God had to be understood, not just accepted. The
Puritans were forced to defend, explain, and intellectualize
God's ways in a logical manner. And they had to do this
without depriving Him of His absolute power and without
reducing Him to a mechanism.4 Reason was now being demanded
of all theologians.
Rene Descartes and Thomas Hobbes were two of the
prime challengers to the Puritans. Descartes' philosophical
search reduced all that could not be rationally proven to
question, or doubt. Building upon this approach he finally
settled on the idea that the universe could be understood
as merely extension and movement. Hobbes's search, mean-
while, led him to the conclusion that the universe could be
reduced to a collection of atoms which behaved in a logical
and predictable manner.S
The tension these ideas caused in the world of
Puritan theology was great, for it appeared to be a direct
3The Puritans did their best to cast aside that por-
tion of medieval thought that was Roman Catholic, leaving
only an underlying regard for Scripture and a systematic
understanding of religion, best expressed by Calvin. Ibid.,
p. 102.
4
Perry Miller, Errand Into the Wilderness (Cambridge:
Belknap Press, 1956), pi77—TY75T7-
5Ibid., p. 92.
86
attack on God's all-encompassing involvement with the
universe. While they did not want to avoid serious intel-
lectual pursuit, the Puritans could not rationalize God's
works.
Some of this tension was lessened when it was
recognized by a few Puritans that God could have set such
logical practices into motion, therefore allowing man to
understand His great works in a rational way.6 The person
primarily responsible for presenting this argument was
Petrus Ramus, a sixteenth-century French philosopher. His
concept of logic made a lasting impression on New England.7
Almost as revered as Calvin and Augustine,8 Ramus
presented in his "Dialectica" and "Institutiones Logicae"
his thoughts concerning the mysteries and secrets of divine
doctrine.9 According to Ramus, the mind primarily perceived
the divine order of things by a method he called dichotomy.
This enabled man to see God's logic in things, although God
hid many things in nature and man had to search to find the
answers."
This discovery could take place either through
6Ibid., p. 93.
7Samuel Eliot Morison, The Intellectual Life of
Colonial New England (Ithaca, N. Y.: Cornell UnTiFFsity
Press, 1956), p. 43.





artificial arguments, those seen first-hand, or inartificial
arguments, those discovered by others and accepted second-
hand. This concept proved especially helpful to the Puritans
who eagerly said that the Bible was the perfect inartificial
argument for all to use, for its author, God, was the
strength upon which all arguments depend.
11
Ramus believed that there was only one truth but that
this truth had within it many parts, or things. This theory
was what he called method, and one used method to discover
how all of the parts fit into one truth. By using method,
the order in which God had placed things could be followed
and understood forever. If one wants to understand God's
order he must see everything in its place.12
Like Descartes and Hobbes, Ramus wanted to discover
truth. But unlike Descartes he did not delve into doubt.
The truth, which was an undisputable oneness, was there to be
found. Why doubt? The Puritans depended heavily on Ramus
in the argument of logic and reason. They believed that
logic was "the art of directing human reason together with
the rules of the reason of things." Logic was received from
the order in the universe and the natural process of the






The Puritans saw people living in a world of
concrete entities. But the people were never able to group
together their entities as a whole. By combining into one
church, the Puritans saw themselves putting the entities
into one truth. Things existed first for themselves and
then in complete connection.14 The church, founded on the
Bible, was the logical complete connection.
As Perry Miller observed, "The laws of God found in
the Bible were hypostasized by the logic of Ramus into
never-failing realities, as endurable as facts."15 Armed
with this interpretation of Ramus, the Puritans could point
out the individualities and perceive their relations, thus
setting everything in its proper place. This would forever
set all people straight. New England was founded with this
hope in mind. Ramus helped them express their hope to the
rest of the world, a world more and more concerned with a
rational explanation of all things.
What comfort the Puritans found in Ramus is easy to
see. They were confronted by many who held new and logical
philosophies and they used Ramus' logic to counter these
modern philosophers. Whether Ramus' philosophy was in
actuality logical is highly debatable. Certainly no philo-
sopher today would call it that. But it was enough to




threat of modern philosophy.
The thoughts of Descartes, Hobbes, and Ramus were
aimed at bringing logic and order to man's existence in the
universe.16 Although Ramus' philosophy helped the Puritans
combat the others with their own brand of logic, the modern
world of philosophy was succeeding in tearing away at the
core of Puritan existence. Many people simply did not take
Ramus seriously and many who did were openly contemptuous
of him. All of this forced the Puritans to openly question
and debate their beliefs and practices.17 This was a new
and frightening experience and it caused much tension with
New England. Each Puritan concerned with modern thought
wavered between reconciling his faith to a modern intellec-
tual (or logical) understanding or holding fast to his
traditional beliefs.
The Puritans in seventeenth-century New England
began to understand the complexity of the ever-changing
world. But they did not enjoy dealing with that complexity
and the tension it brought, and most were unable to break
completely away from a theology that refused to compromise
with or accept these changes. They studied the great
modern philosophers and some tried to effect a compromise
with Puritanism. But for the most part the Puritans,
1°Miller, Seventeenth Century, p. 486.
17As we have seen in previous chapters, this was not
new to the Puritans. They had inwardly done much questioning
about their relationship to God.
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especially the first generation, were committed to their
medieval doctrines.
Mercantilism
The Puritan theology taught that because of the fall
of Adam, man had looked inward in order to seek greater
profit for himself. Economics was no exception. Man's
economic desires pushed him to seek wealth.
18
 To the New
England Puritan, however, wealth, and the accumulation of
it, was not in itself evil. John Cotton dealt with this in
his work, The Way of Life. He said that man should make
profits but that he must be careful not to succumb to the
temptations of profits. All men have a calling and they are
to improve on that calling at all times. But this is to be
done for the betterment of all, not just oneself. Therefore
all men's profits, no matter the size, should be for the
public good.19 And William Ames warned the Puritans that
all property belonged to God and man had only a "temporary
dominion" over it. Man should work hard, Ames said, to
achieve as much as possible on earth. He must just remember
why he is achieving it and for whom.20
These tight restrictions on the pious merchant caused
18Edgar Johnson, "Economic Ideas of John Winthrop,"
New England Quarterly, Vol. III (April, 1930), pp. 236-237.
19Perry Miller, The New England Mind: From Colony 






a great deal of tension within each individual as he sought
to understand his economic position in light of his religion.
The soul of the merchant was constantly exposed to sin by
virtue of his control over the goods necessary for other
people's lives.21 Because of this the merchant in early
Massachusetts had to extend to the life of business a reli-
gious enthusiasm that continuously dampened the enthusiasm
he had for his business. To do otherwise was to act sin-
fully toward his fellow man. It meant to accumulate as much
wealth as one righteously could only to dispose of it
according to Puritan principles. Above all, it required an
enormous amount of self-discipline that only absolute faith
could sustain.
The tension caused here was well expressed by John
a pious merchant who doubted whether mercantilism
be justified as a pious profession. He stated that he
. . .more and more affect and embrace the oppor-
tunity of getting out rather than running into the
business of this world, especially foreign traffic,
as desirous to be more thoughtful of launching into
that vast stream of eternity whither we must all be
shortly carried that so I might be in a prepared
posture for my Lord's coming.22
In addition to this internal tension with the indi-
vidual merchant there was an external tension caused by the
21Bernard Bailyn, The New England Merchant in the
Seventeenth Century (New YO-TF: Harper and Row, 1957, p. 16.
22John Hull, as quoted in Thomas Jefferson Werten-
baker, The Puritan Oligarchy (New York: Charles Scribner's
Sons, 01-7), p. 204.
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merchant who was unconcerned with piety and with the Puritan
orthodoxy. From its inception some had settled New England
for economic as well as religious reasons. Because of their
interests they had come into contact with people from
Virginia, the West Indies, and from England, and they traded
with Anglicans, Quakers and Spanish Catholics. Contrary to
what they had been led to believe by the Puritan leaders,
they had found good people in all of these places. These
merchants had no sympathy with a secluded Zion whose inhabi-
tants were wary of all but themselves. They held an openly
antagonistic attitude toward the orthodoxy in New England
and they cared little for making the profits work for all of
the people. They were interested in profits for themselves.
23
This attitude was clearly shown when one merchant,
upon being preached to about remaining true to Puritan New
England ideals, yelled to the minister, "Sir, you are mis-
taken, you think you are preaching to the people at the Bay;
our main end was to catch fish."24
An attempt to ease the tensions brought on by mer-
cantilism was made with the introduction of the "just price"
into New England life. This was a plan patterned after a
similar approach to the problem by Roman Catholics for
hundreds of years. This system assumed there was an ideal
23
Thomas Jefferson Wertenbaker, "The Fall of the
Wilderness Zion," in Puritanism in Early America, edited by
George M. Waller (Boston: D. C.—ffeat and Co., 1950), p. 34.
24As quoted in Ibid.
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standard of valuation applicable to every situation. An un-
just price was directly thc result of someone's gluttony.
Personal losses or misfortunes could not raise the prices of
the merchant. Prices could be raised only if an act of God
had created a shortage of a certain good.
25 Explaining how
this process works, John Cotton stated, "A man may not sell
above the current price, i.e. such a price as is usual in the
time and place and as another (who knows the worth of the
commodity) would give for it, if he had occasion to use it."
26
And if private men could not agree on a just price, "the
governor, with one or more of the Councell," or perhaps "cer-
taine select men will be able to make the matter clear." The
Puritans were certain that they could make this system work.
27
The result of the just price system was that a sense
of economic security and comfort was given to the majority
of New Englanders
28 while the merchants were placed in an
unenviable position. The just price helped ease the inner
tension of the Puritan merchant only to a small degree.
The basic tension remained within his soul. How could he
make as large a profit as possible (which would inevitably
25Bernard Bailyn, New England Merchants, p. 21.
26John Winthrop, Winthrop's Journal, 1630-1649, Vol. I,
J. Frank Jameson, editor (New York: —EFiFris Scribner's Sons,
1908), P. 315.
27
Bernard Bailyn, The Merchants and the Protestant
Ethic," in Puritanism in Seventeenth Century Massachusetts,
edited by David D. HalT—(Chicago: Harper and Row, 1968), p. 86.
28Bernard Bailyn, New England Merchants, p. 22.
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come if he used his God-given talents to the best of his
ability) while maintaining his pious position in the
community? It was much simpler for John Cotton to state
the solution than for the merchants to act on it.
The extent to which this tension could trouble a
man can be seen in the case of Robert Keayne. Soon after
the Anne Hutchinson affair, the public turned against the
merchants and began making numerous charges against them.
The merchants had almost completely supported Mrs. Hutchin-
son during the controversy and they became an easy target
of vengeance after her defeat. Although there certainly
were some merchants who were not following the just price
system, the populace made sweeping charges against all
merchants.
It was in the aftermath of this highly emotional
period that Robert Keayne was charged by both church and
state with "taking above six-pence in the shilling profit;
in some eight-pence; and in some small things, above two
for one."29 The charges consisted of overcharging for
nails, buttons, a bridle, thread, and other piece goods.
Keayne experienced a humiliating civil court session at
which he was fined no small amount of money.
30
The public humiliation was not restricted to the
civil courts. Keayne was also taken before the church
29John Winthrop, Winthrop's Journal, Vol. I, p. 315.
30Bernard Bailyn, "Merchants and the Protestant
Ethic," p. 89-90.
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for his overcharging. Although he escaped excommunication,
Keayne was admonished "in the name of the Church for selling
his wares at excessive Rates, to the Dishonor of God's name,
the Offence of the General Cort, and the Publique scandall
of the cuntry.
“32 Keayne was forced to admit publicly his
sin in order to regain full membership in the church.33
Keayne suffered for the rest of his life with the
bitter agony brought on by the just price system. He never
felt he was guilty of the crime charged against him and to
be branded a sinner was something from which he never per-
sonally recovered, for he considered himself a pious Chris-
tian man. His last will and testament expresses the tension
felt by Keayne and other merchants of the first generation
in New England. Consisting of an incredible fifty thousand
words, it was written with the hope of gaining final approval
from a society that did not understand the dilemma faced by
the merchants of New England. It was an attempt to gain
approval from a generation that seemed to confuse diligence
in one's work with sinning.
34
The tensions of mercantilism never subsided. If one
was a pious merchant, such as John Hull, he strove to main-
tain his sense of piety against the unenviable odds of the




34 .Ibid., p. 91.
96
how much he argued his case he could not ease the tension
felt within himself and that caused by the negative public
attitude towards mercantilism.
If the merchant was not so pious and cared only for
increasing his profits, he was constantly fighting the
restrictions placed on him by the orthodoxy and the just
price, thus causing great external tension in Puritan New
England. This group had made the break with the medieval
mind set that governed New
could to get around it.
The steady rise in
England. They did what they
numbers of the non-pious mer-
chants, coupled with the fact that the Puritan orthodoxy
refused to allow the tension of the pious merchants to ease,
finally led to the disavowal of a Puritan concept of the
just price. Soon even pious merchants were ignoring the
restrictions placed on them. They were not able to ease
the tension so they ceased worrying about it and got on
with their business.
By the time the second generation of merchants had
become set in their businesses, this was the dominant
attitude. To them the attitudes and institutions of the
Puritans were only annoying archaisms.
35
 They neglected
the medieval doctrine of just price and concentrated on
making profits. And there was no way to stop them. The
merchants had brought economic prosperity to New England in
35
Bernard Bailyn, New England Merchants, pp. 110-111.
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the way of thousands of jobs by the end of the seventeenth
century and by that time had become a powerful force with
which to reckon. In 1663 John Higginson could bemoan this by
saying, "New England is originally a plantation of Religion,
not a plantation of Trade. Let merchants and such as are in-
creasing cent for cent remember this."36 He could say it,
but it no longer mattered. The clergy had lost its power and
influence in the argument. They still handed out divine judg-
ments on people, but over the years even this became an aca-




The writers of New England worked under many strenuous
handicaps and, realizing this, they freely admitted that their
literature was inferior to that of England.
38
One of the
initial problems they had to face was that of setting up a new
society in the wilderness of New England. The demands made
on everyone in building that new society left little time for
creative literature.
39
Yet even with this handicap there developed a sur-
36Thomas Jefferson Wertenbaker, "Fall of the Wilder-
ness Zion," p. 34.
37
Perry Miller, From Colony to Province, pp. 307-309.
38Kenneth B. Murdock, "The Puritan Literary Attitude," in
Puritanism in Early America, edited by George M. Waller
(Boston: D. C. Heathand Co., 1950), p. 94.
39Ibid., p. 90.
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prisingly large amount of literature to come out of early
New England. By looking at this literature we can gain a
clearer understanding of the tensions felt within the life
of that society. The frustrations and joys inherent in any
society are well expressed in the literary accomplishments
of that society. Seventeenth century New England was no
exception. What follows is a presentation of some of those
accomplishments and the attitudes of the writers as they
expressed themselves concerning their religion and its
effect on them.
The Puritans were suspicious of anything that may
lead one away from the theological truths of the Scriptures.
And because of this the Bible was the accepted authority on
all matters: thus it became the prime source of literary
style and material. When the Puritan preached or wrote he
was immediately limited in his uses of diction and images
to the material in the Bible. And because the Bible avoided
"the flowers of Rhetoricke" and "wittie sharpe conceits" so
should the Puritans. One Puritan, John Downame, stated it
this way:
If the Lord had penned ye scriptures in such an
eloquent stile as would have ravished the readers
with delight, we would like fooles have stood admiring
at ye curious work of the casket, and never opened it
to look upon the precious jewel therein contained;
and have been so much affected with the words, that
in the meane time we would have neglected the matter.
40
The preface to the New England Psalm Book is evi-
dence of how difficult it was for the Puritan conscience to
40As quoted in Ibid., p. 92.
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introduce into religious life anything so worldly as rhyme
and meter.
41
It shows the tension felt by those concerned
with avoiding "worldly" ways, yet unable to completely do so.
The author explained that harmony and melody (both
used in the Psalm Book) although generally acknowledged as
the enemy of the Lord, might be used in singing psalms
because some of David's psalms ran in rhymes. And English
rhymes could be used instead of Hebrew rhymes because the
Reformation had freed the Bible for all to read in their own
42
language. But none was to enjoy this use of meter for its
own sake (just as Cotton said none was to enjoy profit for
profit's sake). The author of the Psalm Book stated:
Neither let any think that for the meter's sake
we have taken liberty or poetical liscense to depart
from the true and proper sense of David's worke in
the Hebrew verses. . .If therefore the verses are
not always so smooth and elegant as some may desire
or expect, let them consider that God's alter needs
not our polishing.43
Therefore the Puritans were allowed to stray into
rhyme and meter, not because it was aesthetically pleasing,
but only because it was Biblically correct in this instance.
There was a danger here, and the author realized it, of
becoming attached to the new style because it was pleasing
41
It is generally agreed that Richard Mather wrote
the introduction. Some, however, feel that John Cotton was
the author.
42
Perry Miller, The American Puritans, Their Prose 
and Poetry (Garden city,—K7 Y.: Doubleday and Company,
MO, pp. 320-321.
43
As quoted in Ibid., p. 321.
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to the senses. They could see the danger in this when they
saw works from England practicing rhyme and melody44 and
from Roman Catholic writings that were flowery and wordy,
making use of needless and blasphemous rhetoric.45 This
attitude created a great deal of tension within those who
were drawn to the modern style but who, because of their
religious beliefs, felt guilty about enjoying it.
One example of the zeal with which the leaders of
the orthodoxy protected the people from theological error
in literature can be seen in their attitude toward the
printed word. In 1639 Harvard College acquired a printing
press. It was to be the only one in New England for one
hundred years. For the first twenty-three years the presi-
dent of the college was responsible for overseeing its
operation. Although he was careful not to allow any
unorthodox writings (i.e. anything modern or straying from
Scripture) to be published, many people remained concerned
about the danger it could bring to New England. In 1662
two officials were appointed to oversee its output. If any-
thing was printed without their official approval the printer
was forbidden to practice his trade and the press was to be
confiscated by the government. It was not until well into
the eighteenth century that this attitude against freedom
44Moses Coit Tyler, A History of American Literature,
1607-1765 (Ithaca, N. Y.: Cornell University Press, 1966),
p. 98.
45
Kenneth B. Murdock, "The Puritan Literary Attitude,"
pp. 90-91.
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of the press and expression was softened by the leaders in
New England.46
Whether the Puritans were trying to get a work
printed in Massachusetts or whether they were writing for
their own personal satisfaction, they were never free of the
tension caused by the New England orthodoxy and the challenge
of the modern world of literature.
The Puritans delved into various types of literature.
The most dominant was theologically inclined. There were,
however, other forms of writing. Many New Englanders kept
diaries, oftentimes expressing in them the frustration of
New England life. One such diary by Samuel Sewell expressed
the tension felt by many Puritans as, over the years, his
diary passed from strictly religious concerns to more
worldly ones.47
As diaries, histories, poems and chronicles were
written, many attempted to restrain themselves from drifting
out of the "plain" Biblical style to which they were
restricted. As we have seen, this inner struggle caused
great tension within many pious Puritans, and over the years
the struggle was eventually lost to more worldly ways. Again
it was proven that New England could not remain an island
from the rest of the world.
46Moses Coit Tyler, A History of American Literature,
pp. 97-98.
47Perry Miller and Thomas H. Johnson, The Puritans,
Vol. II (New York: Harper Torchbooks, 1963), p. 462.
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In the eighteenth century even that zealous
defender of Puritan ideals, Cotton Mather, understood that
the plain style was dead. And even though he realized the
outcome of the new style meant allowing words to get in the
way of the message, he sadly voiced his approval of freedom
of individual expression in style.
48
Of all the literary styles in early New England
perhaps poetry best shows the tensions within that society.
At the time New England was founded poetry was widely read
by all who could read at all. But the poems read by New
Englanders were, for the most part, from Europe. Poetry
usually requires a leisurely society in order to have it
promoted as well as written.
49
And there was no leisure
time in early New England. In addition to this, the New
England poet had to contend with the tensions brought on by
the already-mentioned requirements of all writers.
The poetry written in New England was, of course,
dominated by religion. But even here the poet was restrained
because church holidays and symbols used for centuries by
poets to express devotional and religious festival poetry
had been abolished.
50
48Perry Miller, American Puritans, p. 333. This was
especially difficult for Mather to do -because his earlier
work, Magnalia Crista Americana, had been roundly criticized
for its old styre7---
49Samuel Eliot Morison, The Intellectual Life of
Colonial New England (Ithaca, N.-77: Cornell University
Press, 19T, p. 210.
SOIbid., p. 211.
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Michael Wigglesworth was one poet who was able to
stay comfortably within the Puritan bounds of orthodoxy with
his influential work "The Day of Doom." In this poem
Wigglesworth personified the dread of Puritan theology and
life style.51 His message was that man could choose heaven
or hell and that his salvation rested on his will to believe
in God's saving grace. He pictures God as a God of wrath
and Christ as a merciless judge. In one stanza Christ says
to men:
Ye sinful wights and cursed sprights
that work Iniquity,
Depart together from me for ever
to endless misery;
Your portion take in yonder Lake,
where Fire and Brimstone flameth;
Suffer the smart which you desert,
as its due wages claimeth.52
This poem became a classic in early New England and was
fearfully memorized by many for years.
53
One other Puritan poet who attempted to stay within
the Puritan restriction was Edward Taylor, considered today
by many to be a major American poet. Taylor was a minister
in Westfield, Massachusetts, for fifty-eight years, arriving
there after leaving Harvard in 1671. His poems are of strong
51Perry Miller and Thomas H. Johnson, The Puritans,
Vol. II, p. 548.
52
Samuel Eliot Morison, Intellectual Life of Colonial
New England, pp. 213-215.
53Perry Miller and Thomas H. Johnson, The Puritans,
Vol. II, p. 549.
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devotion, using color and imagery in his works to present
this devotion.
54
Taylor's poetry is almost pure Calvinism. Not unlike
Wigglesworth, Taylor used the theme of the glorification of
the saints and the damnation of the sinners to express his
religious feelings.
55
 Poems of this nature expressed his
belief in the Puritan dogma and, at the same time, the
tension brought on by this dogma. Was he of the elect or not?
And how could he tell?
Taylor's favorite theme was the mystical union between
man and God that took place at the celebration of the sacra-
ment of the Lord's Supper.
56
 For Taylor the taking of this
sacrament, not to mention the administering of it, was
terrifying in its importance. If one participated in the
Lord's Supper and was not of the elect he "ate and drank
damnation unto himself." Each night before administering
this sacrament Taylor meditated on this awesome dilemma.
These meditations took the form of poetry.
57
It is at this point that a possible new tension comes
into play for Taylor. His poetry was an attempt to express,
and no doubt soothe his tension, a tension felt by most
54Samuel Eliot Morison, Intellectual Life of Colonial
New England, pp. 236-239.
55Donald L. Stanford, ed., The Poems of Edward Taylor
(New Haven: Yale University Press, 1960), pp. liii-liv.
56Ibid.
57Perry Miller, The Puritans, p. 309.
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Puritans concerned with their salvation. But why did he
feel the need to do this in poetry? The fact that he
shared the poems only with his family and then dictated that
none should ever be seen in print leads many to believe
that he felt he was yielding to temptation by merely writing
them. This yearning to create new expressions of his own,
rather than depend solely on the Bible, could very well have
caused great tension within Taylor.
58
 Why else would he not
have wanted them shared?
59
Probably the most famous poet in early New England
was Anne Bradstreet. From her first day in New England until
her death she was a rebel. But unlike a previous rebel named
Anne, Anne Hutchinson, she rebelled quietly through her poems
and prose.
60
Born in England, Mrs. Bradstreet arrived in
New England with her husband possessing something less than
zealous enthusiasm for the days ahead. A sensitive woman,
she was drawn to the more delicate ways offered through the
richness and beauty of England. The savage surroundings of
New England with its almost nonexistent aesthetic privileges
S8Ibid.
59This point is by no means agreed upon by all his-
torians. Samuel Eliot Morison is one who does not agree
that he did not want them published because he was in some
way ashamed of them. Perry Miller, on the other hand, feels
that this action is indicative of self-displeasure on the
part of Taylor with his need to write poetry. I draw the
same conclusions as Miller.
60Josephine K. Piercy, Anne Bradstreet (New York:
Twayne Publishers, 1965), p. 29.
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were difficult for her. Showing her concern for the future
of such a place, she pleaded in one of her early New England
poems: "Remember, Lord, thy folk, whom Thou/To wilderness
has brought."
61
Anne Bradstreet did survive those early days
and after a while she stated: "But after I was convinced it
was the way of God, I submitted to it and joined the church
at Boston."
62
Anne Bradstreet was the first New England poet to
question and escape the confines of the orthodoxy that sur-
rounded her. She did not restrict herself to Biblical ways,
and dared to question such a basic premise as the actual
existence of God. She showed in her poetry that her faith
was kept strong by scenes from nature as much as or more than
from prayer and Scripture.
63 It would be incorrect to infer
from this view of Anne Bradstreet that she was not a good
Puritan. Stu was most devout, as many of her poems show.
However, she was unique in that she dared to ask in her
poetry such questions as most Puritans would not allow them-
selves to utter.
She knew what she was supposed to believe. But she
was not certain that this belief was absolutely correct.
She stated in prose: "Why may not the Popish religion be
61Jearrmine Hensley, ed., The Works of Anne Brad-
street (Cambridge: Belknap Press UT—Hi7ViTd—UniiiFfsity
Trie7g7 1974), p. 34.
62
As quoted in Josephine K. Piercy, Anne Bradstreet,
p. 27.
63
Samuel Eliot Morison, Intellectual Life of Colonial
New England, P. 220.
107
right? They have the same God, the same Christ, the same
word: they only interpret it one way, we another."64
Anne Bradstreet struggled with more than theory.
She struggled with her actions as well. She was a young
woman who admitted to possessing a "carnall heart."65 The
inner tension that this caused was great. The orthodoxy
insisted on a strict spiritual concern that she could not
always follow. She loved the sights of nature and the com-
forts of more worldly concerns, be they sexual passion, a
love for her family, or material goods. In her poem "The
Flesh and the Spirit" we see her express this tension well
as she creates a conversation with her dual self. It reads
in part:
Flesh Earth hath more silver, pearls and gold
Than eyes can see or hands can hold.
Affect'st thou pleasure? Take thy fill;
Earth hath enough of what you will.
Then let not go what thou mayst find
For things unknown, only in mind.
Spirit Be still, thou unregenerate part,
Disturb no more my settled heart.
For I have vowed (and so will do)
Thee as a foe still to pursue,
And combat with thee will and must
Untill I see thee laid in th' dust."
Although Anne Bradstreet remained a good Puritan
throughout her life she could never completely suppress a
weariness of life that this questioning produced. Her
64Jearrmine Hensley, The Works of Anne Bradstreet,
65Ibid., p. ix.
66 •Ibid., pp. 215-216.
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struggles to suppress this weariness and her struggle for
words to express her piety produced within her the tension
felt by many New Englanders. As in other societies, she,
the poet, expressed this weariness for them.
What we can learn from the literary figures of early
New England is the extent of tension felt by all of the
society. There were, of course, various degrees of this
tension as we can see by comparing the poetry of Michael
Wigglesworth with that of Anne Bradstreet. The Puritans were
not unlike so many other societies in this respect. If one
is secure in the predominant thought of that society, embodied
in the orthodoxy, then there will be little tension. If one
is not, there will he much tension. Literature, serving as
a mirror of that society, shows this.
New England was unique only in what brought on the
tension. The fear of one's damnation for eternity kept all
Puritans in a constant state of tension. It caused Wiggles-
worth to write "Day of Doom" and it caused Taylor to write
his meditations on the Lord's Supper. It probably also
caused him to be so hesitant about sharing these same medi-
tations with anyone. And it caused Anne Bradstreet to wonder
if damnation was really something to be concerned with over
more earthly concerns.
Conclusion
The problems of the modern world were more than the
New England Puritans could successfully handle. Their
orthodoxy had been developed in the mind set of the middle
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ages and it could do nothing but condemn the conclusions of
those presenting the modern argument. To give way to it
would mean losing the image of a new Holy Commonwealth. But
the pressures were too great. And the orthodoxy lost.
Modern philosophy was widely read and its impact was
great. Some began to do that which the orthodoxy could not
tolerate. They began to question. And questioning led to
non-conformity, an evil and disruptive force upon so strict
a society as New England.
Beyond the challenge of the intellect was that of
materialism. As the trade industry grew, thus creating jobs
and prosperity, people began to seek a more comfortable life
style. A concern for piety lost ground with many who
developed a concern for profits. And the direction was set
in this manner for the future. No matter how much the
ministers and other leaders in the community protested, the
gathering of worldly possessions was rapidly taking the
place of spiritual concern.
A study of the literary effort of Puritan New England
offers us another understanding of the tensions faced within
that society. There were many restrictions placed on New
England writers as they grappled to explain their religion
and their attitude towards it. Style and content had to be
strictly Biblical. Puritan literature mirrored the tensions
felt by all as they attempted to live correctly in God's eyes
and hope that they were of the elect.
The tension produced in New England by those who
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dealt with intellectual, material, and literary concerns was
a deciding factor in the eventual decline of Puritan New
England. After the first generation died away and the second
generation was in command, New England was changing with new
and unorthodox ideas. The tensions that had caused this to
take place helped open the gates of New England to the rest
of the world.
CONCLUSION
The seeds of New England were planted in the English
Reformation. Puritanism was born from the efforts of those
who wanted to build a church in England that would live
strictly by the Bible and worship God with fear and love.
The Puritans thought they could succeed in accomplishing
this dream in England. But it was not to be.
Great tensions were felt by this group as they
initially fought to keep out Roman Catholicism and then that
part of Roman Catholicism they found in Anglicanism. This
struggle was never-ending for the Puritans.
In addition to this tension they also had to contend
with a tension within their own ranks as Puritans split into
various camps of Presbyterians, Congregationalists, separa-
tists and non-separatists. Whereas in the past they had
been united in the struggle against papacy and episcopacy,
they now had to fight for their own brand of Puritanism.
Finally, in the early part of the seventeenth century,
some Puritans grew tired of the tensions hey faced every
day in England and decided to strive for a better religious
life abroad. The first such attempts were in Holland, where
non-separating Congregationalists led by William Ames settled,
and in America where a group of separatists settled in
ill
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Plymouth. When the separation began to occur, a new
question was faced by English Puritans. Should they stay in
England and try to force their own brand of change, or
should they try to build a better society abroad for all the
world to see and emulate? Making this decision brought on
great tension within the lives of many Puritans. How could
they leave the battle in England to others without feeling
guilty about abandoning their comrades in the faith?
After much soul-searching a decision was reached by
some to leave for New England. William Ames, the most popular
Puritan theologian at the time, and John Winthrop, the elected
leader of the band headed for Massachusetts, wrote that God
would smile on the decision to leave if the people went as
non-separatists and if they went to build a new Israel for
all to copy. With this in mind the tensions were eased for
a short while, and a group of non-separatist Congregation-
alists headed for New England.
In setting up a strict civil and ecclesiastical
government in New England, it was understood by all that the
most important consideration was to remain true to the
Scriptures. With this in mind, a type of theocracy was
developed where the goals of the magistracy and ministry
were exactly the same. There was to be a striving for a
holy commonwealth that would be far better than existed any-
where in the world. And this holy commonwealth would be
ruled by the saints. Some, at times, were sure that they
could reach perfection as a society even though their
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Calvinist background told them differently. This caused
great tension within many New England Puritans as they
allowed their emotional involvement in building the society
to override their intellectual and theological understanding
of their frailty as men.
But, no matter their faults, they would strive for
perfection as they saw it. Non-conformity would not be
tolerated. The Puritans did everything they could to build,
preserve, explain and defend their new society. This zealous
and dogmatic attitude brought on great external tension,
however, as people began to settle in New England who were
not willing to conform to the ways of the orthodoxy. Twice
within the first ten years of its existence the colony was
disrupted by challenges to the orthodoxy. The first one
came from the separatist views of Roger Williams and the
second from the Antinomianism of Anne Hutchinson. The New
England orthodoxy withstood these challenges, but the
tensions they caused forever weakened it. And it was never
free of these challenges as Quakers, Baptists and various
separatist groups spread out through New England, never
allowing the orthodoxy to rest in its struggle against
religious error.
By the end of the first generation in New England,
there was considerable concern among many of the Puritans
about the harsh measures used to enforce the orthodoxy.
And many became sympathetic to the non-conformists, causing
yet another tension in New England. Now the residents
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themselves were questioning the New England way. The tens
ion
from the outside had been difficult enough to combat. N
ow
with internal tension brought by those living in New Engla
nd
who had previously supported the orthodoxy, the effort to
achieve an absolutely correct religious community was doom
ed
to failure.
Another force the orthodoxy had to face was that of
worldly concern creeping into New England. The modern world
of philosophy, mercantilism and literature confronted the
medieval ways of Puritan New England and would not be driven
out. By the time of the second generation, old medieval
ways had given ground to the modern world and the concerns
of the orthodoxy had begun to fade into the background.
Modern philosophy and literature were studied and commented
on favorably and mercantilism was growing at such a rate
that it could not be restricted.
The tension inherent in early Massachusetts life
was the dominant force in developing what became known as
the New England Way. The history of the New England Way was
one of a losing struggle to preserve the intensity of the
experience of the saint and his authority over society. The
tension between his passion and his intellect drove him to
create the rigid sense of orthodoxy that shaped the develop-
ments of early Massachusetts. Although he understood this
tension, the Puritan saint was unwilling to accept defeat
in his endeavor to establish the holy commonwealth. But the
external tensions that were created by the zeal that drove
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the Puritan to overcome his inner tension finally led to the
downfall of Massachusetts as a holy society. The continuous
external tensions that the society had to face slowly wore
down the effectiveness of the orthodoxy. As this happened
the people began to lose faith in their leaders as they tried
to keep God's land pure.
The rigid orthodoxy so zealously built and protected
by the theocracy and its followers had an adverse effect on
the second generation. They had to experience their religion
through a habit enforced on them by the orthodoxy. A reli-
gion of works, with an obedience to an external order, had
replaced the theology of grace. The attempt by the first
generation to overcome their own tension had brought this
to pass. The tension within each individual saint had been
the force behind the construction of the new experiment in
America. Everything had depended on the saints in this
endeavor. When the saints began to die out and the inner
tension of the early Puritans subsided in favor of new
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